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€art]^l2 5ttffen«0 not Salfralm 



LUKE XVI. 19—31. 




[here was a certain rich man, which 
was clothed in purple and fine linen, 
and fared sumptuously every day : 
and there was a certain beggar 
named Lazarus, which was laid at his gate, 
full of sores, and desiring to be fed with the 
crumbs which fell from the rich man's table : 
moreover the dogs came and licked his sores. 
And it came to pass that the beggar died, 
and was carried by the angels into Abraham's 
bosom : the rich man also died, and was 
buried ; and in hell he lift up his eyes, being 
in torments, and seeth Abraham afar off, and 
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Lazarus in his bosom. And he cried and 
said, Father Abraham, have mercy on me, 
and send Lazarus, that he may dip the tip of 
his finger in water, and cool my tongue; for 
I am tormented in this flame. But Abraham 
said. Son, remember that thou in thy lifetime 
receivedst thy good things, and likewise Laza- 
rus evil things : but now he is comforted, and 
thou art tormented. And beside all this, 
between us and you there is a great gulf 
fixed : so that they which would pass from 
hence to you cannot ; neither can they pass 
to us, that would come from thence. Then 
he said, I pray thee therefore, father, that 
thou wouldest send him to my father's house : 
for I have five brethren ; that he may testify 
unto them, lest they also come into this place 
of torment. Abraham saith unto him. They 
have Moses and the prophets ; let them hear 
them. And he said. Nay, father Abraham : 
but if one went uftto them from the dead, 
they will repent And he said unto him. If 
they hear not Moses and the prophets, neither 
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will they be persuaded, though one rose from 
the dead/' 

Such is the history given us by our Lord 
Himself of these two men : the Rich Man and 
Lazarus. I say history, for I am inclined to 
think it is a history, and not a parable. Jesus 
introduces it with the words " There was^ 
There was a certain rich man, and there was 
a certain b^gar. Be it history or parable, 
however, the lessons taught us are the same; 
and may God the Holy Spirit, for Jesus 
Christ's great name's sake, enable me to 
point them out, and you, oh reader, to receive 
and profit by them. 

There was a certain rich man, and there 
was a certain beggar. The rich man died, 
and was lost; the beggar died, and went to 
heaven : or, to use, as our Lord did, a Jewish 
expression for the same thing, " was carried by 
the angels into Abraham's bosom." Now the 
question that concerns us is evidently this: 
Why was the rich man lost, and why was the 
poor man saved } There was nothing in the 
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position of either that would of necessity open 
or shut to them the g^tes of heaven. No man 
was ever lost simply because he was rich, 
neither was any man ever saved simply be- 
cause in this world he had been poor and 
miserable. Both the rich man and the beggar 
had passed through life in the position in which 
it had pleased God to place them, and that 
position could not be in itself a position of 
sin ; on the contrary, to both were entrusted 
talents which they were bound to employ for 
God's service, and to both He had g^iven 
opportunities to honour and to glorify Him. 
It was not the difference in their earthly 
position, but the difference in the way in 
which each improved that position, that made 
the difference between them when their posi- 
tion was fixed for ever. 

And how great, how terrible was that 
difference! Nothing less than the difference 
between heaven and hell ! A diffeience differ- 
ing from all earthly differences, inasmuch as it 
is a difference not for time, but for eternity. 



Earthly Suffering not Salvation, • 5 

Doubtless in their earthly positions great was 
the difference between the Rich Man and 
Lazarus. The cups of both were full to the 
brim : the one with almost every good thing, 
the other with almost every earthly evil ; still 
the very fact that the difference was earthly, 
robbed it of its substance. The things that 
are seen are temporal. Life soon passes, and 
when passed, neither its joys nor its sorrows 
have any further power. But the things which 
are not seen are eternal. Once enter on the 
world that is before you, and be it for joy 
or sorrow, your position is fixed for ever. 
The great question for us is not, what is 
our position, but, are we endeavouring to 
glorify God in the position in which He has 
placed us. No matter what it is, it is the one 
He has chosen for us. It may be above or 
below the average, but above or below, it has 
its own privileges and responsibilities ; and the 
day is coining when we must give an account 
of the way in which we have employed what 
has been entrusted to us. Think of this. 
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I will not arg^e the point as to which of 
the two, the rich man or the poor, God shows, 
when He allots him his station in this world, 
the greatest amount of electing love. Both 
have their own advantages, which if improved, 
under the teaching of the Holy Spirit, will 
lead each alike to Christ and heaven ; both 
have their own peculiar trials and temptations, 
which, if not watched against, prayed against, 
striven against, will destroy the souls of each 
alike. It is possible for the mightiest, the 
wealthiest, the noblest to glorify God on the 
earth, to die, and go to heaven ; it is possible 
for the most miserable and afflicted beggar 
to dishonour God on the earth, to die, and 
not go to heaven. 

I wish this truth was better understood 
both amongst rich and poor. Being con- 
stantly engaged in public speaking, I have 
neither time nor strength to visit as much as 
many do amongst any class in private ; but 
even in my small experience of dealing with 
individuals, I have met instances of the rich 
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pleading their station as an excuse for their 
irreligion, and the poor their position as a 
set-off against their sins; the one declaring 
that, situated as they were, it was impossible 
for them to come out from the world, and 
live Christian lives, and consequently of 
course that it was impossible for them to be 
saved; and the other, believing that because 
they had been poor and needy in this world, 
they could not be poor and needy in the next, 
and consequently of course that it was im- 
possible for them to be lost. 

I propose, God helping me, to speak more 
fully about the rich presently, therefore will 
say no more about them just now; but I 
cannot refrain from mentioning two instances 
that have come under my own personal obser- 
vation amongst the poor, where the fullest 
assurance of salvation was based on the gros- 
sest and most soul-destroying ignorance. 

I was walking one day in the neighbourhood 
of Stirling, when a beggar accosted me, and 
asked an alms. He was an elderly man, 
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and looked very wretched and miserable. I 
entered into conversation with him, and by 
degrees began to speak to him about his 
soul. So far as I could judge, no heathen 
could be in greater darkness. He seemed to 
understand nothing of the way of salvation. 
The name of Jesus Christ he had heard 6f, 
but he hardly knew in what connection : cer- 
tainly the farthest idea from his mind was that 
He was God manifest in the flesh, dying for 
such as He was. 

I felt somehow at the time a more than 
usual interest in this man, and being very 
desirous to awaken in him an anxiety about 
his future, after some preliminary conversation, 
said, "To look at you, my friend, I should 
not think you have had much enjoyment in 
your past life : nor should I think your time 
here will be much longer. You know some- 
thing of what is meant by sorrow and suffering ; 
would you not wish to have done with it when 
you have done with this world } " 

The man's face lighted up with hope and 
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brightness, as he replied, — " Yes, sir ; and the 
thought that I shall then have done with it, 
is my only happiness on earth. My one plea- 
sure is to know that I must soon die, and that 
with my life my sorrows and my sufferings 
will be ended/' 
" But when you die," I said, " your sorrows 
and your sufferings will not be ended, if you 
do not learn now, before you die, to know and 
to believe in the Lord Jesus Christ If you 
die without an interest in Christ, no matter 
what you may have been here, you will not 
be saved — you will not go to heaven ; and if 
when you die you do not go to heaven, all 
the sorrow and suffering you have ever known, 
will be as nothing compared to your misery 
for ever and ever." 

The man looked at me with perfect incre- 
dulity, but the bright smile was still upon his 
countenance. "No, sir," he said, "you niust 
be wrong there. I do not say that I know 
Jesus Christ, who you talk so much about ; 
but I know that there are two parties, the 
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rich and the poor, in this world, and that 
God gives to the rich a good portion here, 
while to such as me He gives sorrow and 
suffering. You said just now that you thought 
I had not had much happiness in this world, 
and you said right. I have heard of such a 
thing, but that is all I know about happiness. 
But when I die my troubles will be all over, 
and my turn will come. I never will believe 
that the Almighty would let a person go 
through the wretchedness and misery that I 
have suffered here, if He did not intend to 
make it up to him in the world to come. I 
have no comfort, no hope on earth but this, 
that the end of my life will be the end of 
my troubles.*' 

Poor man! I could do nothing for him. 
I talked to him for some time, and prayed in 
my heart for him ; but it seemed all in vain : 
nothing I could say seemed to make the least 
impression. I can only hope that his eyes have 
been since opened, but he left me apparently 
in the full assurance of faith, that though he 
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knew nothing of Jesus Christ, he was going to 
heaven because he had been a great sufferer, 
and had a hard lot in this world. 

The other was even a more painful case. 
I was asked to go and visit four old women, 
who lived together in a small apartment pro- 
vided by the parish, and who were too infirm 
to attend any place of worship. On going, 
I found that three were bed-ridden, while the 
fourth, herself little better, received a trifle 
from the parish for cooking their food and 
waiting on the bed-ridden three. It was a sad 
scene of misery and destitution. Of the three 
confined to bed, one they told me the doctor 
said was dying; and though her voice was 
full and powerful, and her strength, when she 
aroused herself, far from exhausted, yet the 
doctor spoke truly, for she died about ten 
days after I first saw her. 

On hearing that she had not long to live, 
I went over to her bed, and entered into 
conversation with her; and I must confess 
that she exceedingly refreshed and delighted 
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me. She knew that she was dying, and talked 
of it with the greatest joy. So far from terror, 
she looked forward to it with impatience, 
speaking of it as the gate to heaven, where 
there would be no more pain nor sorrow. I 
cannot say whether or not she mentioned the 
name of Christ ; my impression is she did, for I 
afterwards found she knew several set phrases 
and Scripture sentences, which she was in the 
habit of quoting ; but be that as it may, her 
whole tone and manner was so full of peace 
and assurance, and that in the known prospect 
of immediate death, that I fancied nothing 
but Christ could have given it, and she com- 
pletely deceived, me. I went away from her 
assured of her salvation, and when I thanked 
God for what He had done for her, it was 
with a deep feeling that I wished I could 
change places with her. As I left the room, 
the old nurse followed me to the door, and 
thanking me for calling, hoped I would soon 
come back again. I said I would, and then 
added what a privilege it was to witness 
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such a death-bed as that of the old woman's 
inside. 

Imagine my astonishment when she told 
me that that woman was one of the mosj 
hardened and unbelieving sinners she had 
ever known or heard of; it v/as quite true 
she was dying, and that she said and very 
likely believed she was going to heaven ; but 
that while she maintained this, she made the 
little room in which they all lived a hell. 
Whole nights would she keep them awake 
with oaths and cursing. When she was in 
pain,, or if anything displeased her, her pas- 
sion and the language in which she gave 
vent to it, were alike frightful; indeed she 
thought it well for the rest of them that she 
was bed-ridden, for if she had the power 
she believed that long since in one of her 
rages she would have got up and killed them 
all. 

I was perfectly amazed, and went back the 
next day. Addressing this dying woman, 
after I had spoken a few words to the others. 
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I asked her: "Are you as happy, and as 
prepared to die, as you were yesterday?" 

" Oh yes," she said : " I am always ready. I 
wish I was gone." 

" Then you feel quite sure that Christ loves 
you," I said, "and you know that you love 
Him : you know that His blood has washed 
away your sins, and that He v&your Saviour?" 

"Oh," she said, "some good ladies have 
been here talking to me about that ; but 
.that is not why I want to die. I want to die 
because I have had all my suffering in this 
world, and so when I die I shall go to heaven." 

" What do you mean ? " I asked, horrified. 

" I mean," she said, getting angry and speak- 
ing excitedly, as she saw that I did not agree 
with her ; " I mean that people are never poor 
and miserable in both worlds. I have been 
a poor wretched creature, suffering ill-health 
and poverty all my days. I have never known 
anything but misery ; and now I am dying as 
I have lived. Do you think God will let me 
be miserable in the next world ? " 
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" Woman," I said, " your condition is terrible. 
You say true when you say you are dying, and 
you say true when you say you are poor and 
miserable; but your greatest misery is that 
you think you are going to heaven when you 
are going to hell. The Bible says (Acts iv. 
12), that there is no other name but the name 
of Jesus given amongst men whereby we must 
be saved; and you are not trusting in that 
Name, but in your own past sorrows and 
sufferings. God will forgive no man's sins 
for the sake of what he has suffered here; 
and as sure as His Word is true, your suffer- 
ings in the world you are going into will be 
greater than any you have ever known, unless 
you at once give up all dependence on them, 
and place your hopes on the merits and atone- 
ment of Jesus." 

Of course I condense the conversation, but 
after prayer with her and for her, I endeavoured 
earnestly and affectionately to point her to 
Christ. 

It was with manifest impatience the poor 
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creature even listened to me. " Nonsense," 
she said : " I again tell you I have had all 
my suffering here. It is the rich : those who 
have had a life of pleasure and enjoyment 
here, and not the poor who will suffer in the 
world to come." 

** It is most true," I said, " that those who 
have spent their riches in mere earthly plea^ 
sure and enjoyment, will most certainly leave 
it all behind them when they die, and will 
never know a single moment of pleasure or 
enjoyment again; but the poor as well as 
the rich will go to the same place when 
they die, if they die without Christ. Neither 
poverty, nor riches, nor prosperity, nor adver- 
sity, can in themselves either destroy or save 
a soul. If the rich man dies in Christ, he 
will go to heaven : if the poor man dies out 
of Christ, he will go to hell." 

. " No, he wont ! " she cried, interrupting me : 
" No, he wont ! Tm no scholar, but I know he 
wont. Its the likes of me that goes to heaven, 
its the likes of you that goes to hell. IVe 
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had all my suffering here, and when I die I 
shall have no more to suffer; after that I 
shall always be happy." 

It was useless to reason with her, it seemed 
only to provoke evil temper, and that some- 
times to such an extent that I feared she 
would break out even before me into bad 
language. I went two or three times to see 
her, but our interviews were all alike. She 
was quite happy, she said, if people would 
only let her alone. She had had all her 
troubles in this world. 

On calling one day I found she had died 
in the night. Her last words were a mixture, 
— expressions of rage because something had 
not been done as she liked, and expressions 
of delight because she was getting away from 
them all ! 

I trust such instances are rare in this Chris- 
tian country, but I am not sure of it; and 
even if this particular form of deception is 
uncommon, it is only one of a legion, with 
which Satan deceives souls. "Other Foun- 
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dation," says the Apostle, "can no man lay 
than that is laid, which is Jesus Christ." 
(i Cor. iii. ii.) Yet are there not many 
not on this Foundation who die what is 
called happily, — die happily without Christ, 
—die happily, having no better foundation 
for their death-bed happiness than had this 
poor wretched woman. 

Of course I do not profess that these con- 
versations are given verbatim, but what I have 
written gives their sum^and substance. 





II. 



[here was a certain beggar. And 
it came to pass that the beggar 
died, and was carried by the angels 
into Abraham's bosom." 
"The beggar died." Blessed moment for 
the beggar. Conducted by ministering spirits 
into the presence of the King of kings, God 
Himself wiped away all tears from his eyes ; 
and amidst the songs of angels and arch- 
angels, and the innumerable company before 
the throne, he who on earth had neither 
food nor raiment, nor house wherein to lay 
his head, was welcomed an heir of God, a 
joint-heir with Christ, and for ever installed 
in an inheritance in the kingdom of heaven. 
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Oh, the joy of that moment to Lazarus ! His 
last enemy had been destroyed, and death 
had been to him the gate into everlasting life. 
His light affliction, which was but for a mo- 
ment, had worked for him a far more exceeding 
and eternal weight of glory. 

But why was all this? Why was it that 
when Lazarus died he went to heaven ? Was 
his earthly sorrow and suffering the meritorious 
and procuring cause ? Oh, no : no ! Many have 
suffered as much, and more than ever Lazarus 
suffered, who have not gone to heaven when 
they died. Affliction in itself, as we have said 
before, never could and never did take any 
one to heaven. 

Affliction is a talent It is true it is a rod : 
a rod in the hands of a loving Father, which 
He often uses for His children's good ; but it 
is also a talent, — a talent entrusted to us by 
God, which He expects us to improve to 
His glory and to our own everlasting good. 
If we so improve it, there are few of His gifts 
for which we shall ultimately more praise 
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Him; for great is the gift with which God 
entrusts a man, when He entrusts Him with 
affliction. Those that are exercised thereby, 
and in whom it produces the peaceable fruits 
of righteousness, will for ever bless Him that 
sent it, saying " It is good for me that I was 
afflicted." 

But woe to the man who does not see 
and acknowledge the hand of God in afflic- 
tion. If it does not soften it hardens, and 
great, yea deadly is the hardness it produces. 
Many are there to whom God has sent line 
upon line, precept upon precept ; sorrow, 
sickness, trial, want, bereavement — evils upon 
evils, each following each in quick succession^ 
or perhaps coming altogether, and remaining 
with little variation for months and years, upon 
whom these things have i)roduced no spiritual 
impression : under it all, their hearts have 
remained unhumbled, and their god the god of 
this world. Awful is the truth, that men may 
be brought, and many have been brought 
after years of chastening, to their last days 
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on earth, without ever having been awakened 
to the least concern about their souls. People 
whose hearts, like Pharaoh's, in spite of all 
God*s judgments have retained to the last 
their natural ignorance and their natural en- 
mity, and who have gone out of the world 
to give an account of the talents that had 
been entrusted to them, to find that their un- 
sanctified affliction in time had only increased 
their condemnation for eternity. 

But this was not the case with Lazarus. It 
is true that his afflictions did not take him to 
heaven, but they taught him that in the things 
of this world it was useless for him to seek 
happiness. His worldly portion was affliction, 
and not contented with that, he sought and 
found another portion ; that portion did what 
no earthly portion ever yet did for any man : 
// satisfied hifn. Satisfied him in the midst of 
all his trials while he lived, satisfied him in 
death, satisfied him when his eternal state was 
decided, is satisfying him now^ and will satisfy 
him, and that increasingly, for ever and ever. 
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Lazarus being unsatisfied, and feeling that 
things temporal could never satisfy him, fled 
for refuge to things spiritual. He went to 
the Scriptures and the God of the Scriptures ; 
and found in the Scriptures, under God*s teach- 
ing, a satisfying portion : he found jESUS 
Christ. 

From that moment, the beggar in his rags 
with Christ for his portion, was happier- at the 
Rich Man's gate every day, than the Rich 
Man with purple, and fine linen, and sump- 
tuous fare for his portion every day. The 
Rich Man could never say more than that 
he had a portion "in things present;" but 
Lazarus, from the moment he found Christ, 
could apply to himself what Paul said to 
the Corinthians: "all things are yours: the 
world, or life, or death, or things present, or 
things to come; all are your*s; and ye are 
Christ's; and Christ is God's." (i Cor. iii. 21, 
22.) And at last it came to pass that the 
beggar died, and He who had been his 
portion in life was his portion in death. It 
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was because he had sought and found Christ, 
and for that reason only, that when the beg- 
gar died he was carried by the angels into 
Abraham's bosom. 

Some may ask by what authority I say 
all this. I answer, on the very highest and 
most unquestionable, even on the authority of 
the Word of God. If you deny the authority 
of that Word, then we have no common basis 
on which we can meet together ; but if you 
admit that God's Word is truth, then you 
must admit that no man goeth unto the 
Father but by Christ ; then you must admit 
that there is no other name, save the name 
of Jesus, given amongst men, whereby we can 
be saved. Now Lazarus went to the Father, 
therefore he must have gone by Christ; Lazarus 
was saved, therefore he must have been saved 
by Christ, 

Anything may take a man to Christ. A 
rich man may feel as Solomon felt : that this 
world can be no satisfying portion, and the 
thought may take him to Christ. A poor 
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man may feel as Lazarus felt : that this 
world can be no satisfying portion, and the 
thought may take him to Christ. Prosperity, 
adversity, health, sickness, joy, sorrow, the 
fall of a leaf, or the flight of a bird, — anything, 
everything, no matter what, may be made 
effectual to this end, in the hands of God 
the Spirit. There is nothing that may not 
take a man to Christ, but there is nothing 
but Christ can take a man to heaven. 

It must have been a great privilege to 
have conversed with this poor beggar as he 
lay at the Rich Man's gate. It is true he did 
not live in times of such clear Gospel light 
as we do, yet I think it likely his love, joy, 
peace, long-suffering, gentleness, goodness, 
faith, meekness, charity, were manifest to all 
who knew him, and would have put to shame 
much of what is now called Christianity. I am 
quite sure that he firmly believed in himself 
as the chief of sinners, and that the Blood 
OF Atonement was his only hope. Abraham 
rejoiced to see Christ's day; and he saw it. 
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and was glad ; Moses wrote of Him, and David 
called Him " Lord ; " and under the guidance 
of the same Spirit that taught Abraham, 
Moses, and David, Lazarus knew Christ, be- 
lieved in Him, and was saved by Him. 

Reader, has the Holy Spirit taught you 
to know Christ ? There is a knowledge that 
"puffeth up," but this is not the knowledge 
of those that are taught of God If you 
know Christ by the teaching of the Holy 
Spirit, you love Him, and if you love Him 
you try to serve Him, and promote His 
glory. This is the knowledge that profiteth. 
If you have it, thank God with your whole 
heart, for it is He alone to whom is due all 
the glory, — it is He alone who has made 
you to differ. If you have it not, and die 
without it, no matter what may have been 
your earthly circumstances, your eternal por- 
tion will not be with Abraham and Lazarus. 

But not only did the beggar die, but we 
read, " the Rich Man also died." 

What ! Did it happen then to the Rich Man 
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even as it happened to the poor? Could 
neither wealth, rank, influence, nor position 
procure for this- man that he should not have 
died ? No 1 These things could procure him 
many luxuries, and save him while on earth 
from many disagreeables, but they could not 
purchase life; there is no man, saith God, 
that hath power over the Spirit to retain the 
Spirit, neither hath he power in the day of 
death ; there is no discharge in that war. He 
who tells us, " It came to pass that ^azarus 
died," tells us, " the Rich Man also died." 

Satan, if he possibly can hinder it, will never 
let a man remember that he must die; con- 
sequently it is one of the marks of Satan's 
people that they forget death ; and forgetting 
death, they forget God and judgment, and 
speak and act as if their life on earth was 
everlasting. Nevertheless, dear reader, unless 
the Lord Jesus comes first, you, whoever you 
are, will one day certainly die. That day may 
look far off now, and so it did once to the Rich 
Man. In the days of his youth, in the pride 
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of health and strength, when clothed in purple 
and fine iinen, and surrounded by sumptuous 
fare and pleasant company ^r— courted, feted, 
praised, flattered, and perhaps loved, — oh, if 
anyone in such times ever spoke to him about 
death, how distant, how dreamy and unsub- 
stantial death appeared ! how unnecessary 
the subject, how out of place and unwelcome. 
But for all that death came. Forget it as he 
might, even in his youngest and merriest days 
it was always creeping closer to him; every 
night as he lay down he had a day less to live ; 
death was a day nearer to him than it was in 
the morning ; and at last, slowly and imper- 
ceptibly, but still at last, the day which had 
once seemed so far off, arrived, and death 
did come. One morning the sun arose on the 
last day of the purple and fine linen and 
sumptuous fare; and as it happened to the 
beggar so it also happened to the Rich Man : 
" the Rich Man also died** 

And as it happened to the beggar, and as 
it happened to the Rich Man, so I say again. 
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it will also happen to you. It may be to-day, 
or it may not be for years, but sooner or later, 
as men said of them, so will they one day be 
saying of you : He IS dead. 

He IS DEAD ! How often have you said 
it of others ? You have said it of young as 
well as of old ; of the apparently healthy as 
well as of the infirm and sick; of those not 
only that you thought likely to die, but of 
those you thought most unlikely; of those 
you thought as little likely to die as you do 
yourself this minute. These all died when 
you did not expect it : and so, when you do not 
expect it, perhaps will you ; at all events, you 
will die. " It is appointed unto all men once 
to die." As you have so often said of others, 
so will others one day be saying of you : He 
IS dead! May God the Holy Spirit bless 
this thought to you, for it a solemn one. 

And what makes this thought of death, — 
or rather, what should make this thought of 
death so solemn? I have just quoted from 
Heb. ix. 27, "It is appointed unto all men 
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once to die." Do you remember the word 
of God which follows ? It is the word that 
follows which makes death so solemn. "It 
is appointed unto all men once to die, but 
after this the Judgment^ Two certainties : first 
death, and after death the final, irrevocable 
judgment. That they might escape this judg- 
ment, good would it be for some men if they 
could die like the beasts ; but that cannot be. 
Once born, man must go on to death, and 
judgment This corruptible must put on 
incorruption, and this mortal must put on 
immortality. Once born, the existence of man 
becomes as everlasting as the existence of God ; 
and let him employ as he may the time given 
him on earth, on earth it is appointed to him 
to live a certain period ; then it is appointed 
to him to die : and after this THE JUDGMENT. 
Something more than mad are they who 
do not know and consider the value of time. 
I would ask anyone who believes the Bible 
to observe how multitudes use time, and then 
to say whether such multitudes are not madder 
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than madmen. What is the length of every 
man's life REALLY? Everlasting. What is 
the length of his life on earth } At the long- 
est, some seventy or eighty years. The first 
seventy or eighty years then of an existence 
that is everlasting is all that is allotted to 
man in which to prepare for his eternal future. 
Should not this fact, for which the truth of 
God is pledged, arrest indifference, and make 
the most thoughtless think .^ Should it not 
bring us all into close dealing with ourselves, 
as to how and for what we are spending time ? 
Jesus Christ, the " Wisdom of God," says, 
" Lay up for yourselves treasures in heaven ; " 
Jesus Christ, "the Truth," says, every man 
is a fool who layeth up treasure for himself, 
and is not RICH towards God. And may 
not even the simplest understand that that 
man must be under some strong delusion, 
who, professing to believe that he is immortal, 
lives only, or even primarily, for the things of 
earth } What were his purple and fine linen 
and sumptuous fare to the Rich Man, when 
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his doctor told him he must die ? And what 
will it be to you in that same hour, if you 
have gained the whole world and lost your 
own soul ? 

Oh, who can hope to tell others, or even 
understand himself, the value of time ? Always 
excepting the unspeakable gift of Christ and 
His Spirit, God has given to man nothing 
more valuable. Time is man's day of sal- 
vation. As long as a man has time, though 
he is the greatest sinner on earth, he may 
repent, believe the Gospel, and be saved. 
As long as a man has time, he who is saved 
may daily lay up treasure in heaven, growing 
in grace, and in the knowledge of his Lord 
and Saviour. There was a servant of Christ's 
who received from his Lord a pound, and 
while he had time he made it two pounds. 
That servant has since entered into the joy 
of his Lord, and is now ruler over two cities. 
There was a servant of Christ's who received 
from his Lord a pound, and while he had time 
he made it five pounds. That servant has 
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since entered into the joy of his Lord, and 
is now ruler over five cities. There was a 
servant of Christ's who received from his 
Lord a pound, and while he had time he 
made it ten pounds. That servant has since 
entered into the joy of his Lord, and is now 
ruler over ten cities. There will be those who 
sit on the right hand and on the left hand side 
of the Lord Jesus in His kingdom ; whoever 
they are, they will be hell deserving sinners, 
saved like you and me by grace ; but for all 
that we may be sure that when they had it, 
no two sinners on earth ever made better use 
of their time. 

Looking at it as man's opportunity, think 
of what is the value of time ; think of what 
you may do with ; think of what you are 
doing with it! 

Oh, ye unsaved, eternity is before you ! 
Spend not your time for time. Oh, ye re- 
deemed, eternity is before you! Spend not 
your time for time. Redeem time for Him 
who has redeemed you. Every moment you 
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redeem brings glory to God, and is treasure 
laid up for yourself in heaven ; every moment 
you lose is so much wasted of your Lord's 
goods, and so much lost to yourself of an 
eternal weight of glory. 





III. 
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[he Beggar died : the Rich man also 
died : the Rich Man also died^ and 
was buried. It is not said that the 
beggar had any funeral. Man paid 
him no honour ; but he had the honour that 
Cometh from God only. The beggar died, and 
" was carried by the angels into Abraham's 
bosom." 

It is expressly recorded, however, that the 
rich man was buried. Doubtless the pomp 
and pageantry of his funeral was all that he 
would have himself desired, had he been on 
earth ; and all that could gratify the pride of 
his five surviving brothers : but while the 
appointed mourners followed the dead body 
to the ancestral burying-place, and fixed the 
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flattering monument in its prepared place, 
where, oh where, was the Rich Man himself ! 
Jesus tells us — He was in helly in tormcfits, 
" The Rich Man also died, and was buried ; 
and in hell he lift up his eyes, being in tor- 
ments." 

Lazarus died : the Rich Man died. So far 
there was one event to each alike : but " after 
death, came the judgment ; " and how different 
to each was the event in the judgment that 
followed } Lazarus died ; and, by the judg- 
ment of God, went immediately to heaven: 
the Rich Man died;* and, by the judgment of 
God, went immediately to hell. 

As this history is narrated by our Lord 
Himself, we know that it is pure and unmixed 
truth. How unanswerably, then, does it con- 
fute and overthrow the unscriptural doctrine 
of purgatory ? Let no man deceive you. Th^ 
teaching of neither Church nor Churchman, is 
to be believed, if that teaching is contrary to 
Scripture; and that teaching is contrary to 
Scripture, which says that by personal, or any 
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other suffering, there can be repentance, or 
atonement, or salvation, beyond the grave. On 
this subject, the Word of God is clear : THAT 
tells us that here on earth, both God and man 
may repent them of the evil. A wicked man 
may repent him of the evil he has done against 
God and his own soul, turn from it, and obtain 
mercy ; and God may repent Him of the evil 
He has purposed to do against a wicked man, 
turn from it, and show him mercy : but there 
is no fierdvoui, no change of mind, no repent- 
ance in the grave. Let it once be truly said 
of a man, HE IS DEAD, and the teaching of the 
Bible is, that neither in God's heart nor his own 
can there ever again be any place found for 
repentance. As it was with the Rich Man and 
Lazarus so. will it be with us all. Immediately 
after death our portions will be fixed : fixed in 
heaven or in hell, unchangeably, and for ever. 

Do not forget what I said in the last chapter 
about the value, of time. 

And now, seeing that we have arrived at this 
truth, — the Rich Man was lost; there arises 
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the all important question, What was his sin ? 
That it was soul destroying, is quite clear ; for 
it barred heaven against him, and sank him in 
everlasting ruin : but what was it ? We have 
before shown that as the poverty of Lazarus 
was not his righteousness, so the riches of the 
Rich Man were not his sin. It is no sin to 
be rich. Abraham, called in Scripture " The 
Friend of God" (2 Chron. xx. 7), was rich; 
and David, Solomon, Joseph, and many others, 
were "clothed in purple and fine linen, and 
fared sumptuously every day : " yet these were 
all saved when they died, and so have been 
multitudes of others like them. It was not the 
position in which God had placed him that 
kept the Rich Man out of heaven : that gave 
him advantages above most, both for glori- 
fying God, and laying up for himself spiritual 
treasure; and, doubtless, the •unemployed ad- 
vantages of that position increased his guilt 
and condemnation : but his position was not 
his sin. What, then, was the sin of the Rich 
Man? 
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To answer the question, What was the sin 
of the Rich Man ? has been the chief reason 
for which I have written this little book. Oh, 
that God would enable me to expose it, and 
brihg it home, by the power of the Holy Ghost, 
to every heart and conscience ! I believe it 
to be THE SIN which has been the great and 
foundational cause of the destruction of every 
man who has perished since the promise was 
given, — " The seed of the woman shall bruise 
the serpenf s head." I believe it to be THE 
SIN which, from the date of that promise to 
this present day, has kept the world lying in 
wickedness : THE SIN that is sending, not rich 
men only, but high and low, rich and poor, — 
the moral and respectable, no less than the 
openly profligate and godless, — every class and 
section of the human race, — excepting only 
those who have been born again of the Spirit, 
— to join, when they leave this world, the Rich 
Man in his place of torment. 

Let no one think it was a sin that a poor 
man cannot commit. As the Rich Man could 
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have sought and found what Lazarus sought, 
and have been saved ; so Lazarus could have 
sinned, as the Rich Man sinned, and have 
perished for ever. 

What was it ? Before we can answer the 
question, we must ask another. What was, 
by nature, the real condition of the Rich 
Man } In what was his lot like, and in what 
was it unlike, the generality of his fellow 
creatures ? 

First, in what was his lot unlike } It was 
unlike, in almost every earthly circumstance. 
Few are born to purple and fine linen and sump- 
tuous fare every day. Few, comparatively, are 
placed as he was, in such a position of ease and 
affluence, as to enable them to command at 
will, all the " good things " of this world. When 
man ate of the forbidden tree, and sinned, God 
said to him, " Cursed be the ground, for thy 
sake : in the sweat of thy face, shalt thou eat 
thy bread." But this curse, so keenly felt by 
almost all, seemed to have fallen harmlessly 
on the Rich Man. He never experienced. 
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and perhaps never even knew, that there was 
a curse upon the earth ; a curse not only upon 
the earth, but upon himself personally, in 
common with his fellow men. His own idea 
was that he had nothing in common with 
his fellow men. He was the impersonation, 
the exact type of him who stumbled Asaph 
the Psalmist, and whose description he gives 
us in the seventy-third Psalm. First, says 
the Psalmist, " My feet were almost gone ; my 
steps had well nigh slipped :" and then he tells 
us why,—" For I was envious at the foolish, 
when I saw the prosperity of the wicked : " 
" they are not in trouble as other men ; neither 
are they plagued like other men:" "they pros- 
per in the world:" "increase in riches:" "have 
more than heart could wish." This was the 
picture of the rich man : his position such that 
the world, seeing nothing left for him to desire, 
called him blessed; and even God's people, 
unless kept by grace, found their corruptions 
stirred, and envy rising in them when they 
looked upon his prosperity. In so far as all 
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this went his lot was unlike the generality of 
his fellow creatures. 

But was the lot of the Rich Man so cast that 
he had escaped all evil ? Had he no need to 
be supplied, and no want that he shared in 
common with the rest of the sons of men ? 
Alas, yes ! though it is probable while on earth 
he never knew it, and certainly never felt it. 
He was born with a want, — the greatest of all 
wants; yet a want without which, whether 
rich or poor, no child of Adam ever yet was 
bom. The rich man was born into the world 
heir to purple and fine linen and sumptuous 
fare, but he was bom into the world with- 
out God. 

Reader, my last words are solemn truth; 
but, nevertheless, they are truth. Whatever 
his other circumstances may be, this is the 
universal want of every human being. How- 
ever much we may differ from our fellow men 
in other respects, in this we are all alike. We 
are born into the world WITHOUT GOD ; and 
unless between our birth and our grave we 
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are born again of God the Spirit, we live 
and die without God. In such a case, though 
we have gained the whole world, good would 
it have been for us if we had never been born 
at all. 

St. Paul, in writing to the converts he had 
made at Ephesus, describes to them, in ch. 
ii. 12, what they were before they were 
converted ; and when he described them, he 
described the whole world by nature. "At 
that time," — that is before God quickened you 
(see first verse of chapter), — "At that time, 
ye were without Christ, being aliens from the 
common-wealth of Israel, and strangers from 
the covenants of promise, having no hope, 
and without God in the world." Now this 
little verse, which expresses in substance all 
that language can express of human want 
and woe, may be condensed, and summed 
up in the two words with which it ends: 
"WITHOUT God." He who has not God 
has not Christ, and he who has not Christ 
is an alien and a stranger to all true good ; 
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if he has any hope for the future, it is un- 
scriptural and soul-deceiving, for as sure as 
he dies without God, he will perish, as did 
the Rich Man. 

I have said that all that can be said of 
earthly want and woe is summed up in the 
two words, "WITHOUT God;" and I have 
also said that all men are WITHOUT GOD by 
nature. Now both statements are true in 
their very plainest and fullest senses ; and he 
who has not sought and found God since he 
was born, no matter what may be the pros- 
perity of his worldly circumstances, is a far 
more miserable and pitiable object than ever 
was Lazarus at the Rich Man's gate. 

When God placed Adam in the Garden of 
Eden, He "commanded the man, saying. Of 
every tree in the garden thou mayest freely 
eat, but of the tree of the knowledge of good 
and evil, thou shalt not eat of it : for in the 
day that thou eatest thereof, thou shalt surely 
die.'* Adam, the man, did eat: and in that 
day, according to God's Wprd, — ^yea in that 
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hour, in that moment, while the flavour of 
the forbidden fruit was yet fresh upon his 
palate, — he died. His body did not die that 
minute : Adam lived many hundred years 
after his sin : but in the instant that he broke 
God's commandment he lost, not temporal, 
but eternal life, and Adam's soul died. 

God is the Life of the soul. No soul is 
alive that has not God; and in the same 
moment that he sinned, God left Adam, That 
Eternal Life which came into the world with 
him, returned into the bosom of the Father; 
and with a body still able to perform all the 
uses and functions of natural life, Adam be- 
came spiritually dead. In the moment that he 
sinned, Adam was " without God in the world** 

This is the death that Adam died in Para- 
dise ; this is the death that, in consequence of 
their descent from him, every child of Adam 
has died (all born into the world without 
God) ; this is the death that the Lord Jesus 
Christ, when He came to redeem us from 
death, died for us, and which wrung from 
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Him the agonizing cry, "My God, my God, 
why hast Thou forsaken Me ! " 

Let who may argue to the contrary, — ^to 
be without GocJ is death ; and not only is it 
death, but there is no other death. To him 
who has God, the death of the body is not 
really death, — it is spoken of in Scripture as 
"a falling asleep;" but he who has not God, 
is dead. He may have a name to live, he 
may not only join in all the active pursuits 
and pleasures of the world, but he may be 
wise in it and prosper in it: he may even 
perform all the outward duties of religion to 
the satisfaction of his fellow men, and the 
delusion of his own soul; yet if he has not 
God, he is dead. "He that hath the Son," 
saith the Scripture, "hath life; and he that 
hath not the Son of God, hath not life." And, 
amongst other reasons, this is true because 
the Father and the Son are One : so that he 
that hath not the Son hath not the Father, 
and consequently hath not life, because he is 
" without God in the world." 
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When Lazarus and the Rich Man were 
bom, both were born "without Christ" and 
" without God." When Lazarus and the Rich 
Man died, Lazarus had God and the Rich 
Man had not. Lazarus when on earth was 
discontented without God, and did what the 
Rich Man might have done had he also been 
discontented : he sought and found the Lord 
Jesus Christ. But the Rich Man felt no need ; 
he had that which satisfied him — purple and 
fine linen and sumptuous fare; and he felt 
no desire for the only thing he had not. The 
Rich Man had everything but God, the beg- 
gar had nothing but God, and each was 
contented with his portion. Lazarus had 
God, and was contented ; the Rich Man was 
contented without God. 

And now, dear reader, do you understand 
what was the sin of the Rich Man } the sin 
for which he has been already eighteen hun- 
dred years in torment, and which even eternal 
punishment can never expiate. The sin of 
the Rich Man was CONTENTMENT without 
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God. Bora without God, — ^that was his curse ; 
contentment without God, — that was his sin. 
Was I wrong when I said it was a sin that 
rich and poor may alike commit? Oh, let 
rich and poor alike take care, for God is no 
respecter of persons! Godliness with .con- 
tentment is great gain, but CONTENTMENT 

WITHOUT God is damning. 

Oh, ye that are contented without God in 
the world, God's greatest curse on this side of 
the grave is on you ! If you are without 
God, who is it that reigns i(i you ? Satan : 
the next strongest power to God, " the prince 
of the power of the air, the spirit that now 
worketh in the children of disobedience." 
(Eph. ii. 2.) Indeed, indeed the statement is 
not too strong, — that if you are without God 
and contented, no demoniac in the days of our 
Lord was ever more completely in the posses- 
sion of the devil. You doubt this : you boast 
yourself of your free-agency, and say that 
you could turn to God easily if you chose; 
that perhaps you will some day, but that at 
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present you like sin better. You who believe 
you can give up sin and turn to God when 
you please, are under a strong delusion to 
believe a lie. You may be able to do any 
earthly thing at your own will ; you can give 
your time and thoughts, your money and 
your best energies, to any of the things of 
the world that interest you; but you cannot 
turn from sin, and seek and find God when 
you please. It is true that if you seek Him He 
will be found of you, for He has said, "Seek, and 
you shall find ; " but the devil will not even let 
you seek Him, unless, although unknown to 
yourself, God is already with you, helping you. 
Cry to Him to help you : you cannot help 
yourself without Him. You have only to make 
the experiment to prove the truth of what 
I say. You can do anything else you like, 
because in other difficulties you have only to 
wrestle against flesh and blood ; Satan is 
indifferent to other things, and makes no 
opposition. But get anxious about your soul, 
and try to be a Christian ; try to honour God^ 
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and keep His commandments ; try to live as 
in your better moments you wish you did, 
and as you will wish you had when you come 
to die; try even to put yourself on your 
knees in the name of Christ, and pray to 
Him; or to think for ten minutes without 
distraction of what it is to be without God, — 
and you will at once prove to yourself that 
you are wrestling not only against flesh and 
blood, but against principalities and powers 
and the rulers of the darkness of this world ; 
and not only wrestling, but utterly powerless 
in their power. Perhaps you have already 
tried : many have. Many have felt at times 
that it was worse than folly to live only for 
this world : that they would like to be, and 
have set about trying to be, Christians; but 
the trial has been a failure, and their goodness 
like the early cloud and the morning dew. 
Why ? Because a strong man kept them : a 
stronger than they. They would have liked 
to have been, and tried to be. Christians ; but 
Satan did not like it, and tried to hinder 
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it. What happened ? As they were not so 
strong as he was, it ended in their doing not 
what they wished, but what he wished. Their 
wills were overcome, and his will was done: 
the proof being they are not now Christians. 

Once more then I say, that while by reso- 
lution and natural powers almost any earthly 
thing may be accomplished, resolution and 
natural powers are powerless in spiritual 
things ; that let him boast of his free-agency 
as he may, the man who is without God 
cannot in the things of God do as he would, 
but is led captive by Satan at his will. No 
man by nature can be a Christian, because 
by nature man is without God. 

Reader, let me ask you in all love, Do you 
really believe that in God's sight you are a 
Christian, or, in other words, that you have 
got God } The question is not, are you moral 
and respectable, — a good, father, mother, hus- 
band, wife, child, friend, neighbour ; it is not, 
are you true and just in your dealings, or, do 
you attend strictly to all the church duties 
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of your religious denomination. Many do this, 
and are all and more than I have named, and 
yet are not Christians, — not saved, — ^because 
they have not got God. The one question is, 
Have you got God.^ If you have, you have 
received Him since you were born, for be 
you who or what you may, when you came 
into the world God was not in you. Those 
who have got God have experienced a second 
birth, they have been bom again of the Spirit ; 
the Holy Ghost has come upon them, and 
Christ has been formed in them, and by the 
Spirit that dwelleth in them they have been 
made the temples of God. The object of 
Christ's work on earth was not only to make 
a way by which man could approach God, 
but by which, as a God of mercy, God could 
get access to man. It was man's sin that 
put the barrier between himself and God, 
and to remove that barrier Christ died. 
Christ shed His blood to satisfy the claims 
of God's justice against man : and so, putting 
away sin by the sacrifice of Himself, made a 
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way by which God could return to man. 
God left Adam because he sinned, and thus 
(as to be without God is death) Adam died : 
God comes back to the child of Adam when 
he believes in Jesus, and thus (as to have 
God is life) the child of Adam lives. 

Now these truths are absolutely necessary 
to salvation; without knowing them and re- 
ceiving them no man can be saved : yet mul- 
titudes know nothing of them; and why? 
Because multitudes are CONTENTED WITHOUT 
God. It is the office of God the Spirit to 
take of the things that are Jesus Christ's, 
and show them unto men : and the natural 
man has not the Spirit of God; for this 
reason these truths are foolishness to him, 
so that he cannot know them or receive 
them. If he had the Holy Spirit he would 
do both, for when God the Spirit is come 
into a man He teacheth him "all things," 
and guideth him into the way of " all truth." 
A man can do all things through Christ 
strengthening him, but he can do nothing who 
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is WITHOUT God. Hath not the Lord Him- 
self said, " Without Me ye can do nothing " ? 
(i Cor. ii. 14; John xiv. 16; xv. 5; xvi. 3; 
Phil. iv. 13.) 

Which was the richer man : the Rich Man, 
who had everything but God, or the beggar, 
who had nothing but God } To the Rich 
Man, when on earth, it would have seemed 
" foolishness " to have said, " The beggar with 
God ; " but now, if he could come back and 
speak to us, after having felt for eighteen 
hundred years what it is to be without God, 
how do you think he would answer the ques- 
tion } 

Deeper than the human heart can fathom 
is the meaning of the words without God ; 
yet, what it is to be without God is a lesson 
that either in this world as Lazarus did, or in 
the next world as the Rich Man did, every 
man must learn, and come to understand for 
himself He who learns it here maiy bless 
the Lord for it, for HERE no man need 
remain a moment without God. Invitation 
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follows invitation, and promise promise, to 
all who are hungering and athirst for Him ; 
indeed it is hard to conceive of a more blessed 
state on earth than the state of that man or 
woman who is able to cry from the heart, 
"My soul is athirst for God." But he who 
never thirsts for God here, will thirst for Him 
before he has been dead a minute ; he who 
never longs for a Saviour on earth, will most 
surely feel his want of a Saviour in hell. The 
Rich Man was contented without God in the 
world, but as soon as he was in hell he realized 
his need, and his first cry was, " I thirst." 

A frightful place is hell in which for the 
first time to learn the agony of thirst. It is 
described in the Bible as " the pit where there 
is no water." (Zech. ix. 11.) Christ did not 
go to the angels who fell from their first 
estate, but to earth, with his plan of mercy ; 
and He brought back the God of mercy, not 
to devils, but to men. For Christ's sake God 
will give His Holy Spirit to any man on earth 
who asks Him; but Christ has not brought 
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back God to devils : there is no Holy Spirit 
to allay man's cravings, or satisfy his wants, 
in hell. It is true God is in hell, for God 
is everywhere; but it is God out of Christ : 
God taking vengeance on those who lived 
contented without Him in this world: God, 
a consuming fire ! (Psalm cxxxix. 8.) 

He who would escape the Rich Man's fate 
must beware of the Rich Man's sin : CON- 
TENTMENT WITHOUT God. 




z 



IV. 



%}St ^m W4 M^^' 




JLAS, for the poor Rich Man, how 
many things he does now that he 
never did on earth. Old things 
have passed away, all, things have 
become new. « The purple, the fine linen, the 
sumptuous fare, are gone for ever, and in 
their place there is torment, want, prayer: 
and, though last mentioned, not the least 
point recorded for our learning, — the eyes of 
the Rich Man have been opened, and he sees 
the kingdom of heaven. 

Oh, how terribly it must increase the agony 
of the people in hell to see the kingdom of 
heaven ! The Rich Man lifts up his eyes, 
being in torments, and sees Abraham afar 
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off, and Lazarus in his bosom. Until he was 
in hell the Rich Man had never seen heaven, 
for he had lived and died without being born 
again; and, says the Scripture, "Except a 
man be born again, he cannot see the king- 
dom of heaven." It is possible that while 
on earth he may have seen something of the 
kingdom of hell. I believe most men who 
live in a Christian country, under certain 
dispensations of God*s providence, at some 
period or other of their lives get more or less 
vividly a view of the kingdom of hell. Sick- 
ness, the death of a friend or relative, a stirring 
sermon, a conversation with a faithful Chris- 
tian, — ^these and many other things may bring 
a man to think about eternity, and ask himself 
the question. What is to become of me when 
I die.^ In such cases conscience often gives 
the true answer : You will go to hell. The 
thought is horrible, — more horrible at the 
moment than the mind can bear; and dear 
as are his sins, and great as will be the 
sacrifice, he determines to give them all up. 
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and to live the rest of his days so that when 
he dies he may escape hell. In the moment 
of such convictions he sees this much of truth, 
that it will profit a man nothing if he gains 
the whole world, and loses his own soul. But 
the heart of man was never yet changed from 
the love of sin to the love of God by a mere 
slavish fear of punishment; and unless it 
undergoes this change, man can 'never enter 
into the kingdom of heaven. I do not say 
despise the fear of hell. The devil never gave 
a man even a slavish fear of God ; and if you 
have any thought at all about eternity, it is 
of God*s mercy, and may be to you the fear 
of the Lord, which is the beginning of wisdom. 
Go to Christ with it, and believe what He 
tells you in His Word. If your fear brings 
you to Him who has said, " I will in no wise 
cast out," men may call it slavish, or by what 
name they will, but it will be to you a blessed 
fear, a fear made instrumental by God to the 
saving of your soul. But for all this, such a 
view of eternity may be, and too often is, 
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only a carnal fear, passing away with the 

circumstances that gave it birth. A man 

may see the kingdom of hell^in this world, 

and forget it; but let a man, his eyes being 

opened by God's Spirit, once see the kingdom 

of heaven, and he will never forget it . It may 

be obscured from his view for a season, but if 

he once really sees it, he will never permanently 

lose sight of it " Eye hath not seen " (that is 

the natural eye), " nor ear heard, neither hath 

it entered into the heart of man to conceive the 

things which God hath prepared for them that 

love Him ; " but to him who sees the kingdom 

of heaven these things have been revealed by 

the Spirit of God : who in showing him the 

kingdom^ hath also shown him the King: 

given him a glimpse not only of the pleasures 

that are at God's right hand for evermore, 

but a discovery of God Himself From that 

moment, the moment that a man on earth 

really sees God, nothing less than God can 

satisfy him; henceforth he counts all things 

but loss for the excellency of the knowledge 
/ 
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of Christ Jesus his Lord. If at any time he 
does not, it is because for the time he has 
lost sight of God ; for the man who sees the 
Lord alway before him, will not be moved. 

The Rich Man lived and died without 
God, and never on earth saw the kingdom 
of heaven; but now in hell his eyes have 
been opened to see. "In torments he lifts 
up his eyes, and sees Abraham afar off, and 
Lazarus in his bosom." 

Again I say how the sight, adding men- 
tal agony to bodily, must have increased 
the torments of the poor Rich Man. He 
now sees not only what must for ever be 
his portion, but what for ever that portion 
might have been ; not only the misery to 
which Ive has brought himself, but the glory 
past knowledge from which he has excluded 
himself. How literal and real are those things 
to him now which once seemed so dreamy 
and unsubstantial. God, Christ, the Holy 
Spirit, the devil and his angels, are now too 
convincingly proved to be real persons : hea- 
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ven and hell real places. And, oh, who can 
describe the agony with which he realizes to 
himself, that while there once was a time 
when he might have sought and found God, 
and been made meet to be a partaker of an 
inheritance with the saints, he is now not only 
doomed to spend eternity with the devil, but 
for ever shut out from the kingdom of heaven ! 

But not only does the Rich Man see what 
he never saw on earth, but his very first act 
in hell is to do what he never did on earth. 
No sooner was he in that place of torment 
than he began to pray. " He cried and said, 
Father Abraham, have mercy on me, and 
send Lazarus that he may dip the tip of his 
finger in water, and cool my tongue, for I 
am tormented in this flame." 

What a lesson have we here ! May you 
to whom God now sends it, profit by it. Do 
you obey the commandment, "in all things 
by prayer and supplication to make your 
requests known unto God " } Do you feel 
your need, as one born into the world without 
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God, of seeking and finding God ? Are you 
really desirous to get your need supplied ? 
Does God know you are desirous, because He 
constantly hears you in your secret chamber, 
begging and praying Him to give you His 
Holy Spirit, which is only another way of 
saying, give me THYSELF ? Are you, in short, 
a man of prayer ? Do you believe it has ever 
been witnessed of you in heaven as it was of 
Paul, " Behold he prayeth " ? If not, be quite 
sure that when you die you will go where the 
Rich Man went, and that the first thing you 
will do when you get there will be to pray. 
Before the Rich Man was in hell five minutes 
he began to pray. Our Saviour records it as 
his first act. "He lifted up his eyes and 
saw;" and the moment he saw, "A^ criedy 
sayingr 

This will always be the case the moment 
a man for the first time sees the kingdom of 
heaven. Whether that first time be in heaven 
or in hell makes no difference; the moment 
a man seeiS the kingdom of heaven, he is 
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certain to begin to pray. The resuson is this, 
he sees a satisfying portion^ and his heart thirsts 
after it If this happens in this world, his 
prayer will be heard, and for Christ's sake, 
and by Christ, his hungering and thirsting' 
will be satisfied ; but if it occurs in hell, the 
prayer will be too late, — for man's need can 
only be satisfied by Christ, and there is no 
Christ in hell. 

This cry for water was the first real prayer 
the Rich Man had ever uttered. He might 
have ^^ said his prayers^* as people call it, 
night and morning when on earth; but now 
he was no longer merely saying prayers, but 
praying; the words of his lips were the genu- 
ine desires of his heart : he really and truly 
wanted that for which he professed to ask. 
Had he so prayed on earth, God would have 
given him rivers of living water ; but he had 
not so prayed; indeed he could not, for on 
earth he felt no need of what he wanted in 
hell. It is possible, I say again, that he might 
regularly have said his prayers, but the Rich 
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Man ntv^r prayed until he lifted up his eyes in 
torments ; he had nothing to pray for till then : 
on earth he had everything except God, and on 
earth he felt no need of God. There can be no 
real prayer where there is no sense of need. 

Would that the vast distinction between 
saying prayers and praying was more pressed 
home upon congregations by their ministers, 
and on the world generally, by godly teachers 
and other Christians. How comparatively small 
compared with those who content themselves 
with what they term saying their prayers, is the 
number of those who really pray. Many have 
said their prayers from their earliest childhood, 
who have never prayed ; many have for years 
knelt night and morning at the family altar, 
and joined Sabbath after Sabbath in professed 
worship, who have never prayed ; many, both 
in public and in private, have put themselves 
daily from their youth upwards in the attitude 
of prayer, and uttered from the mouth words 
of prayer, whose so-called prayers have not 
only not been prayer, but blasphemy. 
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Saying prayers without praying is 
BLASPHEMY ! God has said, " The Lord will 
not hold him guiltless that taketh His name 
in vain." Yet I believe that no greater breach 
of the third commandment ascends from earth 
into the ears of God, than that which too 
often ascends from the closet and from family 
circles, excepting only that which ascends on 
the Sabbath day from the public assemblies 
of God's professing worshippers. Who can 
deny that multitudes of people who have been 
baptized into the name of Christ, and who 
would, if you doubted their Christianity, think 
you yourself were no Christian, go up to their 
different churches on the Sabbath day for no 
other reason than that it is the custom: go 
up expecting to be no better for going up, 
and totally forgetful that if they are not the 
better they must be the worse. Multitudes 
of such have forgotten, and multitudes of 
such perhaps have never known that the 
Scripture hath said, if the Word of God is 
not unto those who hear it a savour of life 
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unto life, it is a savour of death unto death. 
Yet do not a vast proportion of professing 
worshippers go up without any realization 
that they are going up to hear for life or 
death. Are they solemnized by the recollec- 
tion, or indeed do many of them even recollect 
at all that when they pray they are speaking 
to God, and God hears them ; and that when 
they hear His Word read or preached, God 
is speaking to them, and expects them to 
attend and obey ? Do they not rather go up 
utterly unsolemnized, and enter God's house 
of prayer, and put themselves in the attitude 
of prayer, with a heart altogether prayerless ? 

In a prayerless spirit men go up to God's 
house of prayer; in a prayerless spirit they 
put themselves in the attitude of, prayer; and 
thus in a prayerless spirit invoke God's special 
attention, — for the attitude of prayer is in itself 
a prayer, and says as plainly as words could 
speak it, " Oh, God, let Thine eye rest upon 
me!" 

And God's eye does rest on all who put 



\. 



z 



68 The Poor Rich Man, 

themselves in the attitude of prayer; from 
the moment he bows his head to say his 
prayers to the moment in which he leaves 
the place of worship, God's eye is never off 
the professing worshipper, and His ear is 
open, attending to what he says. And what 
does the eye of God too often see, and His 
ear too often hear ? He sees people, pro- 
fessedly engaged in His worship, not only 
forgetful, but so absoluely destitute of the 
fear of God, that they pour forth from their 
lips a series of supplications for things for 
which their hearts feel no need; for things 
for which they have no desire ; for things for 
which, though they profess to ask, they would 
rather be without ; for things which God has 
offered them again and again, and which they 
have again and again rejected! Can there 
be greater blasphemy ? 

Let me say a little more about this. If 
uttered, for instance, without desire and with- 
out a sense of need, what can more blasphe- 
mously break the third commandment than 
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the prayers offered up by members of the 
Church of England, when using our Liturgy 
on the Lord's day? And remember that, 
although I have mentioned the prayers of 
the Church of England, because I have there 
got the very letter of the words used, that 
the prayers of all the Evangelical Churches 
are the same in substance, expressing the 
same wants, and professing to seek the same 
blessings as the petitions used in the English 
service. 

That service begins by calling on the wor- 
shippers to fall upon their knees, and confess 
their sins. Whether they kneel or not, they 
put themselves in the attitude of prayer, and 
thus having invoked His attention, they begin 
to speak to God. Almighty and most merciful 
Father, we have erred, and strayed from Thy 
ways. We have offended against Thy holy 
laws. We have left undone what we should 
have done, and done what we ought not to 
have done. There is no health in us. Have 
mercy upon us, miserable offenders. Spare 
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Thou them which confess their faults. Restore 
Thou them which are penitent 

This is part of the Confession. Seeing 
what we see and knowing what we know, 
can we, with the greatest stretch of charity, 
believe that the generality of the worshippers 
feel the reality of what they utter : that they 
are miserable sinners, that they need to be 
spared, need to be restored, and are truly 
penitent ? Whether they feel it or not, how- 
ever, they go on to pray: "Grant, oh, most 
merciful Father, for Christ's sake, that we- 
may hereafter live a godly, righteous, and 
sober life, to the glory of Thy holy name." 

Now I would ask any man who is willing 
to take one atom of thought about the matter, 
whether a person, feeling neither sorrow for 
past sin nor intention for the future of trying 
to live a godly, righteous, and sober life, to 
the glory of God, can commit a more frightful 
act of blasphemy, than to call upon God to 
listen to him while he utters the words of 
this confession and prayer? 
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Then follows the Lord's Prayer. " Hallowed 
be Thy name. Thy kingdom conie. Thy will 
be done on earth as it is in heaven." These 
petitions are poured into the ears of God from 
every mouth in the congregation ; yet how 
many prove by their every day life that they 
desire God's name to be hallowed? How 
many would truly welcome Him My ia answer 
to their prayer, Christ's kingdom really was 
to come } How many would remain to live 
and reign with Him, if only those were left 
whose hearts as well as whose lips had prayed, 
" Thy will be done on earth as it i3 in heaven.'* 
These things will all yet be : God's name will 
be hallowed, His kingdom will come^ 4nd His 
will will be done on earth as it is in heaven ; 
but when they are, many who have professed 
to pray for them on earth will begin to pray 
to the rocks to cover them and the hills to 
hide them, and, in the end, as the poor Rich 
Man did, for a drop of water to cool their 
tongues. 

I might go on in this same strain through 
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the whole service of the Church of England, 
as also through the usual extempore petitions 
of all the Evangelical congregations ; but I 
will not press the subject further ; I have said 
sufficient, I hope, to make my reader think. 
My desire is to get all to remember that 
when a person puts himself in the attitude of 
prayer, he immediately, and by his own act 
and deed, invites the special attention of God. 
His 'position is then a very solemn onef, and 
surely he should be careful what he says ; 
specially should he be careful not to mock 
God by professing to ask for what He knows 
he does not want. To utter a string of peti- 
tions in which the heart takes no interest is, 
I again repeat, blasphemy, and not prayer, 
and they who are guilty of such sin do the 
devil service, while they provoke and dishonour 
God. 
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[he prayer of the Rich Man,— "Father 
Abraham, have mercy on me, and 
send Lazarus that he may dip the 
tip of his finger in water, and cool 
my tongue," was no prayer of the kind I have 
spoken of in the last chapter. The Rich Man 
was in earnest : he felt in need of what he 
asked for, and he desired to get it. Oh, how 
earnestly' he desired ! Never in his life-time 
had he so longed for anything. Perhaps as he 
lifted up his eyes, now no longer blinded by a 
veil of flesh, he saw the pure river of water of 
life, clear as crystal, proceeding out of the 
throne of God and of the Lamb, — that living 
water which Jesus gave to the woman of Sa- 
maria, and to so many others when He was on 
the earth — that water of which if a man drink 
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he shall never thirst I think he did. I think, 
too, that he saw, though that river could never 
flow down to hell, yet that through the Lamb, 
out of whose throne it issued, it had flowed 
down to earth ; nay more, had not only flowed 
down to earth, but had actually been flowing 
past him all the time that he was on the earth. 
He had never heeded it ; still for all that, day 
after day, month after month, year after year, 
he now knew that this pure river of water of 
life had been within his reach. He remembers 
too that many a time a voice had called him, 
saying, "Come ye to the waters." '^Whoso- 
ever will, let him come and take of the waters 
of life freely.'* At the time he had paid no 
attention to the call: the water was flowing 
by him, but he had purple and fine linen, 
and sumptuous fare every day, and while 
surrounded by the rich viands of earthly 
luxury what need had he of living water.? 
Never did he believe that the day could come 
when for a drop of that water he would have 
given a million times over all that he had ever 
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had. But that day had come, and he believes 
it now : yea, he knows it ; and oh how it 
increases his torment to remember thiat there 
was a time when he had only to stoop down 
and drink ! Without money and without price 
he might have drank abundantly of that water 
then, and if he had but drank he never would 
have died. The Spirit of life was in the waters, 
and death temporal would have been the pas- 
sage to life eternal. But the opportunity when 
he had it was lost, and he must now for ever 
endure his agony in " the pit where there is no 
water." (Zech. ix. 11.) 

Oh, my brother, if you have not done it 
before, drink now of this water. In other 
words, I beseech you give yourself no rest 
until you have sought and found God. Again 
I tell you, you have not God by nature ; and 
I will add, that you may have been baptized 
and a regular attendant for years at the Lord's 
table, and yet still be without God. Let there 
be no uncertainty about the matter with you ; 
for he that has not God is unsaved. 
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With what earnestness and authority did 
the Apostle Paul preach this doctrine, and ex- 
hort the Corinthians to examine themselves, 
whether they had God. " Examine your- 
selves," he says, " whether ye be in the faith ; 
prove your own selves. Know ye not your 
own selves how that Jesus Christ is in you, 
except ye be reprobates." (2 Cor. xiii. 5.) Now 
the meaning of this Scripture is solemn, very 
plain, and easily understood ; there can be 
no mistake about it ; it places all the world in 
two divisions, and so cuts the ground from 
under the feet of every other. In it the Holy 
Ghost tells us there are but two classes, — 
those in whom Christ is, and those who are 
reprobates. This is not the devil's teaching, 
and is most offensive to his people. The devil 
desires to make at least one other class : those 
who have no reason to think they have Christ, 
and yet think they have no reason to call 
themselves reprobates. 

And into this third and most unscriptural 
class Satan has drawn multitudes. The great 



He Prays. yy 

masses of professing Christendom are neither 
murderers, nor adulterers, nor drunkards, nor 
Sabbath breakers ; they are not as a body 
outwardly profane or immoral: on the con- 
trary, I believe that the greater portion of 
men are quietly labouring to get their own 
living, and are doing their duty tolerably as 
between man and man, in the position of life 
in which God has placed them. But yet 
multitudes of these men have not, and know 
they have not Christ ; they would acknowledge 
it if you asked them, but in the same voice 
they would deny that they were reprobates: 
that is, only fit, like worthless dross (for that 
is the meaning of the word), to be cast out of 
God's sight for ever. And yet God says, 
"Jesus Christ is in you, except ye be repro- 
bates." Who then is the teacher that says 
a man can come short of having Christ, and 
not be reprobate t It is Satan, dear reader, 
it is Satan ; and though a man may be as 
amiable, as moral, and as loveable as nature 
can make him ; if he has not God, or, as the 
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Apostle says, " If Christ is not in him/* he is 
in the devil's division ; and as reprobate silver 
is cast out by the refiner, so, if he dies as he 
is, will God cast him out To my mind there 
is more likelihood of the conversion of pub- 
licans and prodigals, than of a class .which, 
while it describes itself as not so good as 
it ought to be, places its hope of finding 
mercy on not being so bad as it might be, — 
a class, no member of which would dare to 
say he had got God ; yet would dare to say 
he was not bad enough to be cast into hell. 

He therefore who is not prepared to deny 
that the Bible is the Word of God, must 
acknowledge that the statement, " Jesus Christ 
is in youy except ye be reprobates^' closes every 
door of hope against the man who has not 
got God. "He that hath not the Son, hath 
not life," but "the wrath of God abideth on 
him." 

Once more then I urge you, examine your- 
self as to whether you have God. Eternity 
fs before you ; sooner or later you know that 



He Prays, 79 

you must enter on it, and you may be called 
to enter on it at any moment If you can 
run the risk of such a call before you have 
a good Scriptural reason to believe that you 
have sought and found God, how g^reat over 
you must be Satan's power. Contentment 
without God was the sin of the Rich Man. 
He chose the world and the things of the 
world for his portion on earth, and you can 
do exactly what the Rich Man did if you 
please ; but will it answer } Did it answer for 
him ? For that sin he has been for upwards 
of eighteen hundred years lifting up his eyes 
in torments, vainly praying for water to cool 
his tongue. For that sin, amidst a multitude 
of other agonies, his irrevocable doom has 
become thirst, — thirst for that which God once 
offered him, yea, even besought him to accept, 
but for which he must now in the midst of 
unceasing torments pray, and for ever pray in 
vain. 

Will you then, as God's Word has declared 
the Rich Man's portion to be prepared for 
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every one who dies without Christ and repro- 
bate, refuse to examine yourself as to whether 
you have got God ? 

But perhaps you know without examination 
that you have not. If this is so, it is by God's 
mercy that you are reading what you are, and 
yoa are exactly the sort of person into whose 
hands I wished my book to fall. You have 
not got God ; you acknowledge that you have 
not, and you are contented! Contented with 
the good things, or in seeking after the good 
things of this life, although you are without 
God. Who gives you the power to be thus 
contented without God } Think ! You know 
your contentment is not the peace of God: 
then whose contentment, , whose peace must 
it be ? Think, I sav again ; think. Is it not 
an awful power to possess — ^to be able to rest 
satisfied with the devil's contentment, and con- 
tented without God ! Will you, can you, if 
you know you are without God, continue thus 
contented } What is it that you are getting in 
exchange for God } Whatever it is it is no 
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doubt pleasant enough now, but what can it do 
for you in the hour of your soul's need ? That 
hour looks far off perhaps, but it may come 
sooner than you expect. At all events it is 
coming. Esau sold his birthright for one 
morsel of meat, and you think he was a mad- 
man, yet are you not guilty of far greater 
madness if you sell your soul for the pleasures 
of sin, and take what the devil and the world 
can give you in exchange for God t 

I feel much pressed in spirit while writing 
on this part of my subject. May God the 
Holy Ghost, for Jesus Christ's sake, bless it 
to all who read it. But I was myself once 
contented without God. My whole idea of 
happiness then consisted in spending my time 
agreeably. It was a pleasant day to me on 
which amusement after amusement prevented 
it from hanging heavily on my hands. But 
suddenly, during the days of this contentment, 
and in the midst of forgetfulness of God, I was 
taken ill, so ill that I thought I was going to 
die. I then learned something of what it was 
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to be without God. Where was my content- 
ment then ? What could those things which 
up to that moment had been my joy and 
peace do for me then ? What should I have 
cared for the whole world, if it had been 
offered to me then ? I had no want then but 
One, and that want was God, O how willingly 
then would I have suffered the loss of all 
things, and, as the Apostle says, have counted 
them but "dung," if I could only have won 
Christ. My life itself would have been as 
nothing, if by laying down my life I could 
have got God. I was without God, and felt 
it, and everything was valueless except Him. 
For seven months I sought Him, but I could 
not find Him. Nature could not have stood 
much more, and my friends began to fear for 
my reason. But man's extremity is God*s 
opportunity, and at last I had Scriptural war- 
rant for believing that though He never would 
have been-found of me if I had not first been 
found of Him, that for Christ's sake He had 
forgiven my sins, had given me His Spirit, 
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and that I had got God. Still, do believe me 
when I tell you, that all I have ever known 
or imagined of agony never came up to the 
agony of the seven months in which I believed 
and felt myself to be without God. Conceive 
what are the sufferings of those who are with- 
out God, and feel it for ever and ever. 

Now what happened to me may happen to 
you : you may be taken ill — and what hap- 
pened to me may not happen to you — ^you 
may be taken ill, and not feel your want of 
God. Long before you die you may have 
rejected God once too often, and He may 
have sworn in His wrath that you shall 
never enter into His rest. In that case per- 
haps even your deathbed may be without 
terror. You may give directions about your 
funeral, take leave of your family with calm- 
ness, and then die quietly and in apparent 
peace. You may never feel your need of God 
until you are in hell; but should this be so, 
good would it have been for you if you had 
never been born. "Who among us shall 
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dwell with the devouring fire ? who among us 
shall dwell with everlasting burnings ? " This 
is God's own question, by the mouth of the 
Prophet Isaiah; and the devouring fire and 
the everlasting burning must be the portion 
of all who die without God. To be without 
God is death ; to be without God, and feel it, 
is a devouring fire, and will be an everlasting 
burning, unless it be quenched in the waters 
of life. This death man does not and cannot 
feel naturally, simply because he is dead : he 
must be spiritually quickened before he can 
feel spiritual things. But sooner or later every 
man will be spiritually quickened : this death 
sooner or later God has determined that every 
man shall feel. I believe that this is the death 
the Rich Man felt in hell, when he cried for 
water — I believe it is the death our precious 
Saviour felt, when forsaken of His Father He 
cried, "My God, My God, why hast Thou 
forsaken Me t " He was without God in the 
world, and felt it. — I believe this is the death 
every awakened sinner feels, when he cries 
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for pardon and the Holy Spirit, before he 
believes in Jesus. When he believes^ his thirst 
is quenched; he gets God. God is in him from 
that moment : " a well of water springing up 
into everlasting life. " 

Let no man say he does not know whe- 
ther or not he has got God. Any man may 
answer this question for himself who will 
only take the trouble to read his Bible, with 
prayer for the teaching of the Holy Spirit. 
If he is not sufficiently anxious about the 
matter to read his Bible and pray for teaching, 
he may be perfectly sure that he has not 
got God. 

The Bible says, " If any man is in Christ, 
he is a new creature : old things have passed 
away, all things have become new." If, on 
self-examination, you have reason to believe 
that your thoughts, desires, tastes, pursuits, 
and habits have undergone a transformation, 
so that your affections are now set on things 
above and not on things on the earth, you 
have Scriptural warrant for considering your- 
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self a new creature. If not, what warrant have 
you for believing you have got God ? 

The Bible says, "They that are Christ's 
have crucified the flesh, with its affections and 
lusts." Now I do not tell you that in order 
to examine whether you have got God you 
are to examine whether or not you have any 
sinful lusts and affections : " The lust of the 
flesh, the lust of the eye, and the pride of life," 
will remain, and make themselves felt in the 
best of men until their warfare is accomplished 
and death swallowed up in victory. But do 
you fight against these lusts } Examine your- 
self; for on this depends the evidence whether 
or not you have got God. If you are not 
crucifying the flesh, with its affections and 
lusts, what warrant have you for believing 
you have got God? 

The Bible says "we" (that is Christians) 
"thus judge, that if one died for all, then 
were all dead : and that He died for all, that 
they which live should not live henceforth 
unto themselves, but unto Him which died 
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for them, and rose again." (2 Cor. v. 14, 15.) 
Now, says St. Paul, this is the universal judg- 
ment of Christians, — that they should not live 
unto themselves, but unto Him who died for 
them ; and it cannot require much self-exami- 
nation to ascertain whether or not this is your 
judgment. Your life, your daily conduct is 
the answer both to yourself and others. You 
call yourself a Christian. If any doubted 
your Christianity, you would think he was 
uncharitable. But do you live unto yourself, 
or unto Him who you say died for you, and 
rose again ? If you are living simply for self, 
— if your thoughts, words, and works have their 
primary reference, not to Christ^s glory, but 
to your own well-doing in the world, what 
warrant have you for believing that you have 
got God ? 

To be brief, have you the Spirit of Christ ? 
The Spirit of Christ led Him, when He was on 
the earth, to trust in the Lord, and go about 
doing good. Have you this Spirit, the Spirit 
of Christ.^ If you have not the Spirit of 
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Christ you most certainly have not got God. 
On the other hand, if the things natural to 
the old man have so passed from you, that 
the affections and desires of your heart are 
more set on heavenly than on earthly things, 
— if you are crucifying the flesh and habitually 
living not unto yourself but unto Him who 
died for sinners, — you are doing what no man 
ever did, or ever could do by nature. Your 
frames, feelings, doubts, thoughts, fears, may 
be what they may, but you may be sure (and 
you dishonour the Lord Jesus Christ if you 
are not sure) that He who hath wrought for 
you this self same thing is God, who also hath 
given unto you the earnest of His Spirit. The 
tempers and dispositions of your mind are not 
what they were by nature. It is true- that 
the flesh still lusteth against the Spirit, but 
it is a grief to you, for you have become 
heavenly-minded. Though with Paul you cry 
out, "Oh, wretched man that I am," with 
Paul also you can say, " I delight in the law 
of God after the inward man;" "with the 
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mind I myself serve the law of God." Be of 
good cheer, dear brother: fight on, and fear 
not The Spirit that is in you is God's Spirit, 
witnessing with your spirit that you have got 
God. 




VI. 
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JATHER Abraham, send Lazarus, 
that he may dip the tip of his 
finger in water, and cool my 
tongue." Such was the earnest 
heart-felt prayer of the poor Rich Man; but 
its heart-felt earnestness could avail him no- 
thing. His prayer was too late. 

But there was another reason also, even if 
it had not been too late, why this prayer as 
put up by the Rich Man could never have 
been answered. Such a prayer would have 
availed him no more if offered up on earth, 
than it did when offered up in hell. It was not 
only too late, but it was addressed to a person 
who had no power to answer prayer. The 
man was in want, and his need was a need 
that in this world God not only promiseth. 
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but' delighteth to supply. The Scriptures 
abound with invitations to the poor and needy 
lacking water. To them " the Spirit and the 
Bride say, Come ; " and to them, they who have 
accepted the invitation for themselves, are 
commanded to say, "Come;" to them are 
addressed the words, " Let him that is athirst 
come, and whosoever will, let him take of the 
water of life freely." But the same God, who 
without exception gives to every thirsty soul 
these most gracious invitations, tells them also 
to WHOM they must come for water. Not to 
saints, or angels, or the spirits of just men 
made perfect, but to the Lord Jesus Christ; 
to Him of whom, under the teaching of God's 
Spirit, the Samaritan woman asked water ; to 
Him who in the temple stood and cried, " If 
any man thirst let him come unto Me and 
drink ; " to Him who hath said, " Whosoever 
drinketh of the water that I shall give him, 
shall never thirst ; but the water that I shall 
give him shall be in him a well of water, 
springing up into everlasting life." The Rich 
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Man went to Abraham and asked him for 
water, and had he asked him for it when he 
was on the earth, Abraham would have been 
as unable to give it him, as he was when he 
asked him for it in hell. 

This prayer addressed to Abraham is the 
only instance in Scripture of prayer being 
made to a saint ; and though it bore no fruit 
in heaven, it has, like many other of the pro- 
ductions of hell, borne much on earth. Prayers 
to saints .have become common now, and the 
Rich Man has had many disciples. But as 
God has declared Himself the only Hearer 
and Answerer of prayer, and made a way, 
even through Jesus Christ His Son, by which 
sinners, even the chief, can go direct to Him, 
judge how such prayers must grieve and insult 
God. 

When man sinned, and God in consequence 
left him, there was no way remaining open by 
which God and man could meet. Man's sin had 
separated, and apparently for ever, between 
God and man. No created intelligency either. 
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in heaven or hell could imagine any way by 
which it could be possible for these two, God 
and man, to be brought together in peace. 
There seemed a great gulf between them, to 
all finite wisdom as impassable on earth as is 
now the great gulf that is fixed between hell 
and heaven. Had things remained as they 
became when man sinned, there could have 
been no place found for repentance ; for even 
assuming that man had felt sorry for his sin, 
and desirous of asking pardon, the sorrow and 
the desire could never have been made known 
to God, for man could not have got to God to 
tell Him of his penitence. The way to God, 
or, as it is typified in Scripture, " /-fe way into 
the holiest!' was barred by man's sin ; and how- 
ever much he might have desired it, there was 
no way by which man could get to God. 

I believe it is in reference to this fact that 
the Holy Spirit uses the wonderful language 
of Isaiah lix. 16: "And the Lord saw it, 
and it displeased Him that there was no 
judgment; and He saw that there was no 
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man, and wondered that there was no inter- 
cessor; therefore His arm brought salvation 
unto him, and His righteousness it sustained 
him." To God belonged mercies and forgive- 
ness, though we had rebelled against Him, 
and He was not willing that any should perish. 
But how could a way be made by which man 
could present his prayer to God, and by which 
God could grant it when it was presented ? 
God's own arm brought salvation unto man. 
Rather than leave us without an intercessor, 
or rather than that there should be no place 
where God and man could meet, God so loved 
the world that He gave His only begotten 
Son to take our nature . upon Him. God was 
manifest in the. flesh, and as man, endured the 
death which sin had entailed on man : not 
merely the death of the body, but the death 
of the soul, — for His soul was made an offering 
for sin: not merely the death of the body, 
but the being forsaken of God. As God left 
Adam for sin, so He left Christ But the 
moment Christ was without God He felt it. 
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and immediately, as I have said before, the 
cry burst from Him, " I thirst." I know we 
are told that Christ uttered this cry that "the 
Scriptures might be fulfilled ; " but does any- 
one suppose that it had reference to the thirst 
of the body only. Ah, no ! the great thirst 
of the Saviour was His thirst after God. To be 
without God is the penalty of sin ; but when 
we are without Him, to feel it and to thirst for 
Him, is the work of the Holy Spirit. Never 
did the cry, "I thirst," go up from earth to 
God; or, in other words, never did man on 
earth feel his want of God, and cry for Him, 
without getting God. Christ went to the cross 
laden with sin, — sins, it is true, not His own, 
but His people's ; still by these sins He who 
did no sin was made sin in God's sight God 
saw sin on Christ, visited Him with its penalty, 
and forsook Him. 

The agonizing cry that burst from the lips 
of Jesus, " My God, My God, why hast Thou 
forsaken Me .? " reveals how in the very mo- 
ment of His desertion "the sorrows of death 
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compassed Him about, the pains of hell gat 
hold upon Him." The Man Christ Jesus was 
without God. He who had heretofore been 
with Him always had left Him; and as the 
hart panteth for the water brooks, so thirsted 
His soul for the living God. He longed, as 
every man does who is without God and 
feels it, to follow after God until He found 
Him, and brought Him back to Him. And 
what did He do } Did He cry to Abraham 
to intercede for Him, or to Moses, who sol 
often interceded when on earth for Israel 1 
Did He ask Daniel, a man greatly beloved, 
to go to God and entreat Him to come 
back.? No! If He had, Abraham, Moses, 
and Daniel would have known nothing of 
the prayer addressed to them, for the saints 
of God are neither omnipresent nor omni- 
scient ; and even had they, their holy spirits 
would have been grieved that a man should 
have addressed to them what He should only 
have addressed to God. 

But the Man Christ Jesus in His hour of 
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need prayed to neither advocate nor mediator. 
He was forsaken of God for the sin that God 
saw on Him, and in the moment that He was 
forsaken He felt it, and was athirst for God. 
But in the same moment of His need, from 
the head and hands and feet of Jesus began 
to flow BLOOD ; it was that BLOOD, with- 
out the shedding of which there could have 
been no remission, but it was that BLOOD which 
the Scriptures declare cleanseth from ALL sin. 
When God saw that blood He saw no more 
sin on Christ, for that blood had made a full 
and sufficient sacrifice, satisfaction, and obla- 
tion : the sin on Him was all gone, washed all 
away in His own blood. 

In the extremest hour of His need the 
' Man Christ Jesus sought neither mediator nor 
advocate with God ; yet it is certain that He 
who was made sin for us, and for sin forsaken 
of God, sought and found a way to God, and 
prevailed to bring God back to Him. How did 
He do this } The Holy Spirit, by the mouth of 
Paul answers the question: "By His own blood." 
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"By His own blood He entered in once 

INTO THE HOLY PLACE." (Heb. ix. 12.) 

Glory be to God on high, on earth peace, 
good-will towards men. In Christ we see 
how God the Father devised a plan, which, 
by the Spirit of God, God the Son worked 
out, by which a man laden with sin could get 
rid of sin, find * a way into the presence of 
that very God who had left him on account 
of sin, and prevail with Him to return to him. 

When the blood of Christ was shed for 
sinners the veil of the temple was rent in 
twain ; and now, says the Holy Ghost in 
another place (Heb. x. 19, 20), we have "bold- 
ness to enter into the holiest by the blood 
OF Jesus." When this "way" was opened, 
Christ's work was completed on earth, and 
when^ His work was completed. His people 
were complete in Him. He had finished the 
work that His Father had given Him to 
do, and as He cried, "// is finished!'' He 
bowed His head, and gave up the ghost. 

He was laid in the tomb; the third day 
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He rose again, and at the appointed time 
ascended up where He was before. As the 
everlasting doors were lifted up, that the King 
of glory might come in, what were the first 
words addressed to Christ by God the Father ? 
" Sit Thou at My right handr " Sit Thou at 
My right hand, until I make thine enemies 
Thy footstool;" but also. Sit Thou at My 
right hand as " the Man of my right hand," — 
" the Man that is my Fellow," — the Son of Man 
who is also the Son of God, — the Advocate 
with the Father, — the one Mediator between 
God and man. Oh, how the heart of Paul 
burned with holy faith and joy as he contem- 
plated his acceptance with God, through the 
finished work and advocacy of this Mediator. 
"It is God that justifieth," he exclaims; "who 
is he that condemneth.? It is Christ that 
died, yea, rather, that is risen again, who is 
even at the right hand of God, who also 
maketh intercession for us." 

Christ is at the right hand of God. He 
has ascended up on high, leading captivity 
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captive, and hath received gifts for men, " yea 
even for the rebellious also, that the Lord 
their God may dwell among them." (Psalm 
Ixviii. 1 8.) He is at the right hand of God, 
"having received of the Father the promise 
of the Holy Ghost" (Acts ii. 33.) In virtue 
of His exaltation to the Mediatorial throne, 
God the Son has received from God the 
Father the gift of God the Spirit; and this 
gift "He has received for men, yea, even for 
the rebellious." He who is without God, and 
feels it on earth, can now go to the great God 
and our Saviour Jesus Christ, and get His 
need supplied ; but the great God and our 
Saviour Jesus Christ brought back God to 
man, and made this way by which man could 
go to God, at the cost of His own blood. 
(Acts XX. 28.) 

Think then, after the cross and passion, 
the death and burial, the glorious Resurrection 
and ascension, and the exaltation to the Me- 
diatorial throne purchased at such a price, 
how insw\\AVig. it must be both to the Father 
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and to the Son, and how grieving to God's 
Holy Spirit, when men seek other mediators 
and pray to other advocates and intercessors. 
"I am the Way, the Truth, and the Life," 
says Jesus. " No man cometh unto the Father 
but by Me." 

Some will say, however, we do not go 
to the Father through other advocates and 
mediators, but to the Son, — asking such as 
James and Peter, or the beloved Disciple, or 
the blessed Virgin mother, to propitiate Him 
in our favour. First I would ask such. Do 
you think that anything or anybody could 
make Christ more willing to receive and save 
you than He is } Has He not purchased the 
power with His own blood } And then I would 
tell you that Christ and His Father are One, 
and that the only way to the Father is the only 
way to the Son, A man can no more approach 
Christ, except by the blood of Christ, than 
he can approach His Father. 

" It was for the joy set before Him," says 
St. Paul, that Christ "endured the cross^ atvd 
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despised the shame ; " and part of the joy set 
before Him was, that as the One Advocate 
between Grod and man, He might for ever sit 
down at the right hand of God, able to save 
to the uttermost all who come to God by 
Him. To deprive Him of this joy was the 
one great object of Satan, during all Christ's 
life on earth ; and that he may hinder it yet, 
as far as he can, is his object still ; hence his 
introduction of other ways to God, of other 
advocates, and other mediators. Again then 
I remind you that the Rich Man's prayer is 
the only instance in Scripture of prayer being 
made to a saint. Nev6r forget where it had 
its origin. Prayers to saints had their origin 
with the devil and his angels ; were first 
offered by a lost soul in his agony, and came 
up direct from hell. 





VII. 

(S^nxntst, f jeartfelt, too-lixk ^rag^. 

|UT not only was the prayer of the 
Rich Man addressed to the wrong 
person: it was also too late. Ad- 
dressed to Abraham, or to any but 
God Himself, through Jesus Christ, it never 
could have availed anything. But there was a 
day when the way by which the Man Christ 
Jesus went Himself to God, was open to the 
Rich Man; and had he in that day, by the blood 
of Christ, gone in the name of Christ, and 
asked God for mercy, God would have listened 
to his prayer. Had he felt his need on earth as 
he felt it in hell, and cried to God on earth as 
he cried to Abraham in hell, God would have 
given him Christ, and Christ would have given 
him God. 
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Oh, what eager, longing, earnest, heartfelt 
prayers, are the prayers that are offered up in 
hell ! With what strong crying and tears, and 
in what soul-agony are they uttered! How 
truly do the lips that pour them forth feel 
their need, and how anxious are they to get 
their prayers answered. Answered they can 
never be, however. The prayers and the sense 
of need are both alike unavailing ; they are too 
late. 

Terrible is the thought of praying a too 
late prayer, and blessed for ever be our most 
merciful God, who has confined this terrible 
thing to hell. To this truth give all the Scrip- 
tures witness : that while in hell there is no 
place for hope, on earth there is no place for 
despair. On earth or in hell the need of the 
unsaved is the same, and that need God has 
typified in Scripture by a need of "water." 
There can be no hope in hell, because there is 
no water in hell (Zech. ix. 1 1) ; but to every 
thirsting soul on earth, thus saith the Lord : 
"When the poor and needy seek water, and 



ToO'late Prayer, 105 

there is none, and their tongue faileth for 
thirst, I, the Lord, will hear them ; I, the God 
of Israel, will not forsake them. I will open 
rivers in high places, and fountains in the 
midst of the valleys : I will make the wilder- 
ness a pool of water, and the dry land springs 
of water." (Isa. xli. 17, 18.) When Jesus 
spake of living water, as He taught in the 
temple, St. John tells us that He meant the 
Holy Spirit; and God's promise in the Old 
Testament of water to the thirsty, is the same 
as Christ's promise under the Gospel dispen- 
sation, — ^that His Heavenly Father will give 
His Holy Spirit to all who ask Him. In the 
moment that a man asks on earth his need is 
all supplied, for God cannot deny Himself; 
and he who really asks receives ; and he who 
receives the Holy Spirit receives Father, Son, 
and Holy Ghost, — his body becomes the temple 
of the living God, — he is born of the Spirit, — he 
has got God. All this is necessary for salvation, 
and all this can be done for a sinner on earth : 
but in hell there is no such thing ai^ this. 
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Dear reader, whoever you are, if you have 
not yet repented, believed the Gospel, and 
received the Holy Ghost, I beseech you on 
the one hand not to despair, and on the other 
not to trifle with God. Now is your accepted 
time, NOW is your day of salvation. In the 
name of the Lord Jesus Christ, I NOW offer 
you water, — water that Christ called "living 
water," — ^water, in receiving which you receive 
God, for the gift of this water is " the gift of 
God," — water that shall be in you a well of 
water springing up unto eternal life, and of 
which, if you drink, you shall live for ever, — 
water flowing forth from THE RoCK that was 
smitten, and "that RoCK was Christ" 

What say you ? Will you accept this water 
now ? Remember your need is the very same 
as the Rich Man's. If anybody could offer 
him water, what do you think could keep him 
from it } Then what keeps you } This : he 
feels his need, and you do not. Once he was 
like you. Once the warning to prepare to 
meet his God, and flee from the wrath to 
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come, fell as idly on his ear as perhaps it does 
now on yours ; but this was because he knew 
not God, and neither understood nor believed 
in His revealed Word. But now when he cries 
for water to cool his tongue, he understands 
and believes both in God and His Word; 
and oh, how closely would he follow any 
deliverer that could give him water. But 
there is no deliverer in hell. He cries, and 
cries, and cries, and yet there is none ; and he 
must cry, and will continue to cry through the 
ages of eternity, and through the ages of 
eternity there will be no deliverer. 

These thoughts are too frightful to dwell 
upon, yet are they truths clearly taught us in 
the Word of God, and now clearly felt and 
known to be truths by the wretched Rich Man. 
Reflect upon them, I beseech you, and pause 
before you refuse water NOW. Again I tell 
you your need is the very same as his, with 
this single difference: you are on earth, and 
he is in hell. He must remain in need for 
ever, you can get your's supplied. 
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Oh, you, whoever you are, if you are still 
unsaved, may God bless what I am writing to 
your salvation! Were it not that God's strength 
is made perfect in man's weakness, who could 
even attempt to save his fellow? for never 
does a Christian feel more impotent than when, 
either by speaking or writing, he is trying to 
make spiritual things touch and tell on uncon- 
verted men. But shall God's people, therefore, 
cease to try ? God forbid. The command 
is — "Cast thy bread upon the waters." The 
promise, — "Thou shalt find it." If nothing 
less will do, I pray God that not only every 
unconverted man who reads this book, but 
every unsaved person on earth, may feel his 
want and need, as the Rich Man feels his in 
hell ; I pray to God that the sorrows of 
death may even now compass him, that the 
pains of of hell may immediately get hold 
upon him. 

Does this wish scandalize you } Do you 
call it uncharitable, unscriptural, unchristian } 
If so, suspend your judgment, and let us con- 
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sider together for a little the beginning of the 
1 1 6th Psalm. 

PSALM CXVI. 

"I love the Lord, because He hath heard 
my voice and my supplications. Because he 
hath inclined His ear unto me, therefore will 
I call upon Him as long as I live. 

" The sorrows of death compassed me, and 
the pains of hell gat hold upon me : I found 
trouble and sorrow. Then called I upon the 
name of the Lord ; O Lord, I beseech Thee, 
deliver my soul.'* 

Now in these verses we have a short but 
perfectly true history. They describe a Case 
that really happened. They relate the ex- 
perience of a man who is able to preface what 
he says by telling us that he loves the Lord : 
"I love the Lord," he says, and he tells us why: 
" I love the Lord, because He hath heard my 
voice and my supplications. Because He hath 
inclined His ear unto me, therefore will I call 
upon Him as long as I live." The writer of 
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this had evidently been in some sore distress, 
and his distress had sent him with prayers and 
supplications to God. It is evident, too, that 
God had heard and answered his prayers, and 
that in consequence his heart so lately filled 
with anguish, was now filled with gratitude 
and love. But what was the heart agony that 
drove him to prayer ? What was it that sent 
him with strong cryings and tears to God ? 
It was, he himself tells us, the very same 
sorrows and pains that drove the Rich Man to 
cry for water : " The sorrows of death com- 
passed me about, the pains of hell gat hold 
upon me : I found trouble and sorrow. Then 
called I on the name of the Lord." 

Now he who tells us all this was David, a man 
spoken of both in the Old and New Testament, 
as a man after God's own heart The Lord 
dearly loved David ; if He had not David would 
never have been able to say, "I love the Lord." 
We love Him," says St. John, " because He first 
loved us ; " so that if any man loves the Lord 
he may be sure that the Lord loves him. 
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But how did the Lord show his love to 
David ? By leaving him in the undisturbed 
enjoyment of purple and fine linen, and sump- 
tuous fare every day ? No. But by doing 
what I said just now I wished He would do 
to every unsaved man on earth, — ^by allowing 
the sorrows of death and the pains of hell to 
get hold of him : by sending him trouble and 
sorrow. 

It was a sore dispensation that came upon 
David. We learn something of its terribleness 
from an expression in the eighty-eighth Psalm : 
** While I suffer Thy terrors I am distracted." 
But was this terrible distractedness really hurt- 
ful, or a proof of want of love on the part of 
God to David } No more, dear reader, than 
my wish is unscriptural and unchristian that 
you, if unsaved, may at once feel the want of 
the Rich Man. So far from want of love, this 
dealing of God with David was the greatest 
mercy that He could show him. It was the 
dealing of a wise Father with the child He 
loved ; a dealing that in its consequences 
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brought back that child to God. "Then," 
says David, " THEN, when the sorrows of death 
compassed me about, and the pains of hell 
gat hold upon me, THEN called I upon the 
name of the Lord ; O Lord, I beseech Thee, 
deliver my soul." 

Terrible as they were in their experience, 
yet these sorrows of death and pains of hell 
were amongst the greatest blessings that ever 
God gave to David. Under a dispensation 
that the heart loveth — ^a time of ease and 
idleness — David had sinned against God ; but 
now, when the dispensation is not joyous but 
grievous, David remembers again the God 
against whom He had sinned, and goes back 
to Him to save the soul his own wickedness 
had so well nigh destroyed. 

" It was good for me," says David, " that I 
was afflicted." 

Suppose David had never been afflicted. 
Suppose in this life his time ,of ease and 
idleness had never been interrupted. Suppose 
that, like the Rich Man, David had lived and 
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died without a thought of death or hell, until 
the sorrows of a never dyitig death, aild the 
pains of a never ending hell had doilipassed 
him about. I say suppose this. Had it been, 
do you think David would be thanking aild 
blessing God for it now.^ By the mercy of 
God it was not so: but do you think David 
wishes that it had been } Do you think that 
now, as amidst the multitude who came out 
of great tribulation he stands and tunes his 
harp to pf aise, that David praises and glorifies 
with less loving adoration, because when he 
was on earth God visited him with the sorrows 
of death and pains of hell, — sorrows and pains 
that sent him to his knees with the prayer, 
" Oh, Lord, I beseech Thee, deliver my soul " ? 
No, my dear brother, no ; and neither will you 
by and by. You will one day acknowledge, 
whether you acknowledge it in heaven, earth, 
or hell, that it is better to suffer affliction with 
the people of God than to enjoy the pleasures 
of sin for a[season. Even on earth God's people 
are the happiest : they have bread to eat that 
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the world knows not of. Never did David 
feel such pleasure in his life as he felt when 
he could say, " I love the Lord." 

The most pitiable object on earth is not the 
man whom the sorrows of death and pains 
of hell, or in other words the agonies of an 
awakened conscience, are leading to seek God, 
— ^but an unsaved soul at peace; and God's 
greatest curse out of hell is, to allow an unsaved 
soul to be at peace. If this curse is on you, 
I beseech you, ask God to remove it. Un- 
less it is removed you cannot be saved, for 
unless it is removed you will remain contented 
without God, Consider which is best, to ask 
God now to send you the pain and trouble 
which shall send you to Him with David's 
petition, "Oh, Lord, I beseech Thee, deliver 
my soul ; " or to wait for the pain and trouble 
which must sooner or later come upon you, 
and that will drive you to Abraham with the 
Rich Man's too-late prayer: "Send Lazarus, 
that he may dip the tip of his finger in water, 
and cool my tongue." 




VIII. 

|UT did the prayer of the Rich Man 
receive no answer? Yes: our Saviour 
has recorded that it did; and God 
has Himself said that all too-late 
prayers shall be answered. The grayer of 
the wretched Rich Man got the answer pro- 
mised by God, and that answer was MOCK- 
ERY. Many are the passages in Scripture 
which tell us what Prov. i. 24 tells us, — 
"Because I have called, and ye refused; I 
have stretched out my hand, and no man 
regarded, but ye have set at nought all my 
counsel, and would none of my reproof; I 
also will laugh at your calamity,- 1 will mock 
when your fear cometh." Abraham's answer 
to his prayer for water, — "Son, remember 
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that thou in thy life time receivedst thy good 
things," — ^was a fulfilment of this Scripture, 
and must have sounded in the ears of the 
Rich -Man as the very essence of keenest 
mockery. 

"Abraham said, SON." What bitter retro- 
spection of privileges enjoyed, of opportunities 
neglected, must that first word have called up ! 
And remember, that like all other Scripture, 
that word was written for our learning. 
"Abraham said, "SON.*' What! A son of 
Abraham in hell ! Can this be possible } 
And will Abraham himself, to whom the 
promises were made, acknowledge as his son 
one of the children of the wicked one } Yes : 
for no one knew better than did Abraham 
the distin'ttion between an Israelite after the 
flesh, and the true descendants of that Seed 
in whom all the nations of the earth were to 
be blessed. 

" It is the Spirit that quickeneth," saith the 
Lord Jesus ; " the flesh profiteth nothing." 
The Rich Man was a son of Abraham after 
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the flesh ; he was born an Israelite, and doubt- 
less on the day prescribed had been admitted 
into the Jewish Church .by circumcision. It 
is likely he could say much as Paul said : 
"Circumcised the eighth day, of the stock of 
Israel, of the. tribe of Benjamin, an Hebrew 
of the Hebrews." To him, as it was to the 
Pharisee when he went up to the temple to 
pray, it was a great comfort to think that he 
was not as other men : other men were sinners 
of the Gentiles, but he was an Israelite, — a 
son of the Church, a son of Abraham. What 
more did he require, for as a son of Abraham, 
a son of the Church, was he not a son of God } 
His conclusion was, as the conclusion of all 
such men is, that he was. It was a false con- 
clusion, but he believed it. What many now 
believe of their baptism and Church privileges 
so he believed of his circumcision and Jewish 
privileges — that they made him a child of God ; 
and to have taken from him his hope in these, 
would have been to have taken from him his 
whole religion. Well would it have been for 
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him, however, if they had been taken from 
him, for as they were not, he lived and died 
under a strong dehision. 

But how terribly was that delusion broken, 
when Abraham called him "Son" in hell. 
There, on every side of him, in that place pre- 
pared for the devil and his angels, he saw sons 
of Abraham, sons of the Church, but he saw 
not a son of God. There he learned that a 
son of the Church on earth might perish, for 

m 

no other reason than that when on earth he 
had never been made a son of God. There 
he learned, that though on earth he had had 
great advantages, especially that unto him, as 
a child of Abraham, had been committed the 
Bible, "the Oracles of God," yet that these 
advantages were not in themselves salvation, 
but responsibilities ; that through his own neg- 
lect he had turned that which should have 
been unto him a savour of life unto life into 
a savour of death unto death, and that so far 
from their having saved him, God would for 
ever hold him responsible for not having taken 
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advantage of his advantages. There in hell 
he learned what he ought to have learned on 
earth, for it is the teaching of all Scripture, 
that he is not a son who is one outwardly, 
" neither is that circumcision which is outward 
in the flesh," and that neither descent from 
Abraham, nor any other spiritual advantage, 
can ever, without the spirit and faith of Abra- 
ham, make a son of the Church a son of God. 

That a circumcised Jew, a descendant of 
Abraham, must of necessity be a child of God, 
was in ancient days the firmly believed faith 
of every Jew who was not a child of God; 
and the very same creed is held in our own 
day, by those who believe in the doctrine of 
baptismal regeneration : believe that every 
baptized person is, in virtue of his baptism, 
made what the English Church Catechism 
teaches him he is made : " a member of Christ, 
a child of God, and an inheritor of the king- 
dom of heaven." This doctrine, so boldly 
and unequivocally believed and taught now, 
was as boldly and unequivocally believed and 
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taught in the days of our Saviour, and was 
by Him as boldly and unequivocally denied 
and refuted. " We are Abraham's seed," sdid 
the unregenerate Jews who went about to 
kill Jesus in the flesh, "and we have one 
Father, even God." "We are the children of 
the Church," say the unregenerate baptized, 
who go about to kill Jesus in the Spirit; 
"and we have one Father, even God." "I 
know that ye are Abraham's seed,*^* said Jesus ; 
I know that ye have been baptized into the 
Church : but ye are not the children of God. 
"Ye are of your father the devil." "If God 
were your Father, ye would love Me." Ye 
are Abraham's seed, ye are the children of 
the Church, but if ye love not Me, ye are of 
your father the devil, (John viii. 37, 42, 44.) 

Dear reader, let no man deceive you ; 
especially beware of that bad man and 
desperately wicked deceiver, your own heart. 
As God said to them of old time that there 
were two circumcisions, — the circumcision of 
the flesh and of the heart, and that true 
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circumcision was "that of the heart, in the 
spirit, and not in the letter," — so has He told 
us that there are two baptisms : the baptism 
of water, which is outward in the flesh, and the 
baptism of the Holy Ghost, which is inward 
in the spirit. The first, the baptism of water, 
we have almost all of us, I believe, received 
either in our infancy or since; but to say 
that every man who has been baptized with 
water must therefore of necessity have been 
baptized with the Holy Ghost, is not only 
false, but an absurdity. As well might every 
Israelite who was circumcised in the flesh 
have said that he must therefore of necessity 
have been circumcised in heart. Some did 
say so, and I have already shown how our 
Lord met and answered the doctrine. Let 
one more passage from God's Word, which 
amongst a multitude refutes not only in spirit 
but in the very letter such a belief, suffice to 
show that it is heresy. " The days come, saith 
the Lord, when I will punish all them which 
are "circumcised with the uncircumcised ; for 

M 
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all the nations are uncircumcised, and all the 
hous^ of Israel are uncircumcised in the heart." 
(Jeremiah ix. 25, 26.) 

The question then is, Have you been bap- 
tized with the Holy Ghost ? Does God*s Spirit 
witness with your spirit that you have ? ^ If so, 
then have you indeed been born again : then 
have you in very truth been made a member 
of Christ, a child of God, and an inheritor of 
the kingdom of heaven. Then, before the 
worlds were, God gave you to His Son, and 
neither man nor devil shall ever pluck you 
out of His Hands. Rejoice, and be exceeding 
glad ; for now are you .an Israelite indeed : 
the Eternal God is thy refuge, and underneath 
are the Everlsisting Arms. You are a believer 
in the Lord Jesus Christ, and you HAVE 
everlasting life. 

But if you have not been baptized with 
the Holy Ghost, I tell you in all faithfulness 
that your baptism of water will profit you 
nothing. " Except a man be born of water 
and of THE Spirit, he cannot enter into 
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the kingdom of heaven ; " and if after having 
enjoyed for a lifetime the outward opportu- 
nities and Church privileges of a Christian, 
you die without having been baptized with the 
Holy Ghost, your opportunities and Church 
privileges will avail you no more than his 
sonship and circumcision availed the Kich 
Man. I will even go farther : your advantages 
being greater than his, entail on you a greater 
responsibility, so that you may expect them 
to sink you in even a lower hell. 

But remember that when Abraham called 
the Rich Man " Son," he spoke to an unsaved 
son in hell. It shall be more tolerable for 
Sodom and Gomorrah in the judgment than 
for an unsaved son. But you have, how- 
ever, not yet been called to judgment, — 
mercy and goodness still follow you ; and 
an unsaved son on earth need not despair: 
God is yet willing to baptize YOU with His 
Spirit 

More than eighteen hundred years ago there 
was a man sent from God, whose name was 
I 
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John. He Avas sent to baptize with water 
and to point men to Christ (John i. 6, 7, 31.) 
"Then went out to him Jerusalem, and all 
Judea, and all the region round about Jordan." 
Pharisees and Sadducees, Scribes, Publicans, 
soldiers, common people, — the circumcised and 
uncircumcised, the baptized and unbaptized, — 
all flocked round John the Baptist. And very 
anxious was he about the souls of that mul- 
titude, and he baptized them because his 
baptism was an ordinance of God; but did 
he preach to them baptism ? John the Baptist 
pointed the people, not to the waters of bap- 
tism, but to the Lord Jesus Christ. To one 
and all was his cry the same : " BEHOLD THE 
Lamb of God." And why, when John was 
specially sent to baptize with water, did he 
preach Christ, rather than baptism ? Be- 
cause he knew that the one great want of 
that vast multitude was a baptism with which 
no man could baptize his fellow, — the baptism 
of THE Spirit; and He who sent him to 
baptize with water, had revealed to John that 
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it was Christ who baptized with the Holy 
GJiostr (John i. 33.) 

Reader, are you a minister ? Your mission 
is the same as was the mission of John the 
Baptist: to baptize with water, and to point 
men to Christ. 

Reader, are you a baptized unregenerate 
son of the Church: 'born again of water, but 
not of the Spirit ? Again I say you must not 
despair. Go to Jesus. "He shall baptize 
you with the Holy Ghost." (Matt. iii. 11.) 
May He who taught John teach you. 

I have dwelt long on the first word of 
Abraham's answer to the Rich Man, and will 
say but little more on the remainder. To 
me it sounds from first to last (and I believe 
it sounded so to him) as bitter mockery; 
calculated, let him look at it as he might, to 
increase rather than to allay his torment. 

The first word was, " SoN ; " the next, 
"REMEMBER." "Abraham said, Son^ refnem- 
berr Oh, if it were not for the hope of getting 
some poor sinner to ** remember^' before it is 
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too-late, I should shrink from putting on paper 
the thoughts that are rising in me. The lost 
in hell cry to heaven for water, and instead of 
water comes down the answer, "6>«, remem- 
bery It cannot be needful to tell them to 
remember; the wretched ones cannot help 
remembering, for remembrance is one of the 
torments, one of the never dying worms of 
hell ; but still to have the prayer for water 
answered by being told to remember^ oh, how 
it must add fuel to the flame 1 

Remembrance must be a frightful thing in 
hell ! We read in the Bible of many that 
were lost, unless indeed some of them were 
converted ^fter Scripture is silent about them. 
What now must be their memories when they 
think of the things that they took in exchange 
for their souls } What now must be the memo- 
ries of Balaam and Achan, of Herod, Felix, 
and Agrippa, of Ananias and Sapphira, of Judas 
and Demas, or of the many others mentioned 
both in the Old and New Testament, who 
when on earth, like the young Ruler, turned 
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their backs on God, because He called on 
them to sacrifice the world for the sake of 
heaven. Even were there no remembrance 
their misery would pass knowledge, for with- 
out a Mediator, without an Intercessor, they 
have fallen into the hands of the living God ; 
and " it is a fearful thing to fall into the hands 
of the living God," for our God is a consuming 
fire. But God, judging from what He tells us 
in Scripture He will do, and from the answer 
He sent through Abraham to the Rich Man, 
does not scruple to add to the "consuming 
fire" "the sharp arrows of the Mighty, with 
coals of juniper." Abraham said, "Son;" then, 
"5^«, remember ;'' and then, "SON, REMEM- 
BER THAT THOU IN THY LIFE TIME HADST 

THY GOOD THINGS." The Rich Man asked 
for water, and he was told to femember ; and 
not only to remember, but also specially what 
to remember. " Remember thy good things ; " 
the things that used to satisfy thee on earth, 
Ihe things thou there madest thy gods, the 
things that have brought thee to thy place 
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of torment. Thou knowest the value of Christ 
now, and that if thou couldst get Him, He 
could supply all thy need; but now thou cans't 
never get Him: He is lost to thee for ever; 
still, son, thou hast this comfort : " Thou in 
thy lifetime receivedst thy good things^ Oh, 
now that he knew His value, to hear those 
things for which he had sold Christ called 
^^ good things ! " Surely then was fulfilled in 
his ears the Scripture which saith, "He that 
sitteth in the heavens shall laugh: the Lord 
shall have them in derision." It is true that 
he himself once called the things for which 
he had lost Christ ^^ goodl' and really thought 
them so good that he deliberately refused to 
give them up for Christ ; but what did he 
think of them when he heard Abraham call 
them **good" ? Do you think, if ever you 
are in the position of the Rich Man, that you 
will think the things "good things'' that you 
now refuse to part with for Christ } Do you 
think any lost soul ever thought he had made' 
a good bargain, or remembered such "good 
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things " with anything but agony ? Never 
forget while you are on earth that there will 
be remembrance in hell. Balaam remembers 
the day when he taught Balac to cast a stum- 
bling-block before the children of Israel, and 
Balaam remembers too the day when Balac 
paid him for it. They were the wages of 
unrighteousness : but Balaam cared not for the 
unrighteousness, for he loved the wages, and 
called them ^^good things'^ Balaam has since 
then been three thousand years in hell ; with 
what feelings does he now remember the wages 
of unrighteousness ? (Num. xxii., xxiii., xxiv. ; 
Rev. ii. 14.) 

Achan, the son of Carmi, remembers the 
day on which the walls of Jericho fell down. 
He remembers too that he helped to take 
the city, for he was fighting then on the 
Lord's side. He also remembers that he 
" saw amongst the spoils a goodly Babylonish 
garment, and two hundred shekels of silver, 
and a wedge of gold ; " he recollects too that 
he ''coveted them, and took them, and hid 
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them in the midst of his tent." He knew 
that it was against the express command 
of God, but the temptation was so strong 
he could not resist it : the coveted things 
seemed to him then such ^^ good things'' 
Achan, the son of Carmi, has since then 
been three thousand years in hell ; with 
what feelings does he now remember the 
goodly Babylonish garment, the two hundred 
shekels of - silver, and the wedge of gold ? ^ 
(Josh, vii.) 

How now, as they receive the answer to 
their cry for water, " Remember that thou in 
thy lifetime receivedst thy good things," does 
Herod look on his brother Philip's wife, or 
his brother Philip's wife on Herod; or' how 
now do Felix and Agrippa remember the 
^^ good things'' that kept them from salvation, 
when under the preaching of Paul, Felix trem- 
bled, and Agrippa was almost persuaded to 
* become a Christian } What do you think is 
the value now that Judas puts on the thirty 
pieces of silver for which he betrayed Christ ; 
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or Demas on the world for which he forsook 
the service of God ? 

I leave you to answer these questions for 
yourself; only calling on you to recollect that 
the provision made in hell to satisfy the thirst 
of those who pray for water, is the remem- 
brance of the ** good things'' for which on earth 
they sell Christ. 

I shall say nothing about the portion of 
Lazarus : the " evil things " which he had on 
earth. It would have seemed in the eyes of 
all men, and most of all in his own, that " evil 
things " had come upon him, if the Rich Man 
when in this world had lost his purple and 
fine linen, if his property had passed away 
to another, and he himself, a beggar without 
health or friends, been laid side-by-side with 
Lazarus at what was once his own gate. But 
if those " evil things " had broken in upon his 
contentment without God, and so been made 
the means of setting him to seek God, would 
he not with a heart full of joy and gratitude 
be now blessing God for his earthly troubles ; 
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would he not smile 'now, as doubtless Lazarus 
does smile when he hears the name given 
them by Abraham : " evil things^ 

But there is one thing yet wanting to fill 
the Rich Man's cup, and Abraham supplies it 
before he ceases speaking. Had he said no 
more than that the Rich Man in his lifetime 
had had his good things, and likewise Lazarus 
evil things, but that now Lazarus was com- 
forted while he was tormented, the bitterest of 
its bitter ingredients would have been spared 
him; for he might have looked forward to 
the day when he should have drank it out 
to the very dregs. As his ^^ good things " had 
come to an end, so also might he have hoped 
that some day or other would his ^^evil things!^ 
It might not have been for years, perhaps 
not for many millions of years, — and many 
millions of years is a long time : but if Abra- 
ham had only left the Rich Man a hope that 
hell was not eternal, — that at some time, in the 
far, very far off distance, he might expect 
deliverance from his " evil thingsl* — ^hell would 
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have ceased to be hell, for there would have 
been hope there; and the Rich Man might 
have comforted himself, as the people of God 
comfort themselves on earth, that every day 
his salvation was a day nearer : that any 
amount of time spent in affliction was still 
" a light affliction," compared to the joy set 
before him in his ultimate and everlasting 
future. 

But hell is eternal. If hell was not eternal 
our Saviour could not under any circumstances 
have said what He does say : that it would have 
been good for some men if they had never 
been bom. Let hell be admitted to exist for 
as long a period as the mind of man can 
imagine, yet that imagined period would one 
day come to an end : and if at the end of 
that period hell was to be done away, and 
those who had been lost enter into the lot 
of the saved, great, surpassing knowledge, 
would have been to every man the gift of 
his being ; for no matter through what suffer- 
ings he passed to it, he would have been 
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born heir, and have been sure to succeed to 
everlasting glory. 

But hell is eternal: and so Abraham told 
the Rich Man. Had he not added something 
to that on which I have already commented, 
the Rich Man might have had hope; but 
Abraham did add something, and that some- 
thing left the cup of the lost all torment, 
without mixture, for it banished hope from 
hell. "And beside all this," said Abraham, 
"between us and you there is a great gulf 
fixed, so that they which would pass from 
us to you cannot, neither can they pass to 
us that would come from thence." Surely 
this was to clinch agony with agony, and to 
rivet it with despair. At the first he had been 
called to a retrospective remembrance; he is 
now called to a prospective. Before, he had 
been told to look back; Abraham now says. 
Look forward. You have looked back upon 
your ^^ good things,^ now look forward upon 
your "evil things" Amongst other differences 
there is this one great difference between 
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them: your ^^ good things'^ were temporal, 
your ^^ evil things** are eternal. "Between us 
and you there is a great gulf/' and like Mount 
Zion, which cannot be removed, that gulf is 
FIXED. As surely as the dwelling place of 
the redeemed is everlasting, and as surely as 
the Lord is round about His people hence- 
forth and for ever, so surely is the gulf that 
separates between you and heaven a fixed 
GULF. Thus saith the Lord: "Mount Zion 
cannot be removed, but abideth for ever;" 
and thus saith the same Lord : " Between us 
and you there is a great gulf fixed, so that 
they which would pass from us to you cannot, 
neither can they pass to us that would come 
from thence.*'* (Psalm cxxv. i, 2.) 

Many write and speak now against the 
doctrine of eternal punishment ; but all men, 
says St. Paul, "have not faith." Such men, 
not liking this, and much more of its teaching, 
try hard to explain away the plainest state- 
ments of the Bible. But the saved on earth 
and the lost in hell believe in the Word of 
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God ; and however much men and women 
of the world may hope and argue to the 
contrary, both God's people and devils know 
that that Word is truth; that holy men of 
old spake as they were moved by the Holy 
Ghost; and that what God has revealed by 
the mouth of His Apostles and Prophets is 
as unchangeable as God Himself. The gulf 
between heaven and hell IS fixed ; and ever- 
lasting punishment is as certain as everlasting 
glory. Both rest on the truth of God, and 
he who undermines the foundation of the one, 
undermines the foundation of the other. The 
devils believe hell to be everlasting, because 
they believe God's Word, and the devils 
believe and tremble. If you* are unsaved 
you would tremble too if you believed God's 
Word ; the only reason why you do not trem- 
ble is because you are an unbeliever. 

You will be a believer some day. If you 
never believe on earth, you will believe in 
hell. 
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|etween us and you there is a 
great gulf fixed, so that they which 
would pass from hence to you can- 
not, neither can they pass to us 
that would come from thence." With the 
declaration of this most awful truth Abraham 
ceases to speak, and the Rich Man prays 
again. 

Then he said, " I pray thee therefore, father, 
that thou wouldest send him to my father's 
house, for I have five brethren, that he may 
testify unto them, lest they also come into 
this placp of torment." 

Now there can be no doubt that the Rich 
Man was genuinely anxious that what he 
prayed for should be done; for, common as 
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it is on earth, people in hell never comtnit 
the sin of praying for what they do not want. 
Why then was it that he had suddenly become 
anxious about his brethren? When he was 
with them in his father's house he never 
thought about their souls ; why does he think 
about them now ? Why, when he had never 
prayed for them on earth, does he pray for 
them in hell ; beseeching that Lazarus might 
be sent to testify to them, lest they also, should 
come into that place of torment ? 

My own belief is that there can be but one 
answer to the question. It is clear that it 
was not love, for there can be no love in hell ; 
especially can there be no love to the souls 
of men ; but the Rich Man had learned in hell, 
what had never probably occurred to him on 
earth, — that when he succeeded to his father's 
properties — to his purple and fine linen and 
sumptuous fare — he also succeeded to his 
father's responsibilities ; and that amongst the 
many things with which God had then in- 
trusted him, had been the souls of his tenants. 
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his dependents, his heusehold, and especially of 
his younger brethren. Like the unjust steward, 
however, he had been unfaithful to his trust, 
and instead of endeavouring to train for heaven 
those over whom he had been made head, he 
had set before them as a pattern the most cor- 
rupting thing on earth, — the example of a man 
who was contented without God, The poisoning 
powers of this example had no doubt more 
or less tainted his whole neighbourhood, and 
specially his own household, and the younger 
members of his family. Uncjer its influence 
his five brothers had grown up into his 
likeness, and while he was praying for them 
in hell, they were living as he had lived on 
earth, and would, unless they were changed 
before they died, go where he went when 
he died. Well did their elder brother know 
this : but this was not why ne prayed for 
them ; he knew, besides this, what concerned 
himself more personally, — he knew, that 
though if they perished his younger brothers 
would be without excuse, yet that in a 
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certain sense he had been on earth their 
keeper; that, Cain like, in consequence of 
the way he had discharged his keepership, 
his brothers' blood was on his head, and that 
so sure as he and his five brothers were shut 
up together for eternity, he would through 
eternity be shut up with five more torturers 
and tormentors. Hence his pray en 

When once a lost soul has lifted up its eyes 
being in torments, and realized the eternity of 
hell, it could hardly be conceived that its cup 
of suffering was not full, or that the intensity 
of its agony could know farther increase. But 
I believe this to be but earthly judgment, — 
the judgment of those who cannot see afar offl 
I believe that the Rich Man who had cried 
for water, and who had learned from Abraham 
that not only could he get no water, but that 
his torments were to be everlasting, knew 
also that there was yet one thing that could 
make even his torments more terrible; and 
I believe that his prayer, while it bore the 
appearance of anxiety for his brethren, was 
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in reality a petition for himself, — ^a prayer for 
deliverance from that one thing. The one thing 
that can add agony to the agony of the lost is, 
the being shut up for ever in hell with those they 
have helped to bring there. It was the dread of 
this torment that was in the heart of the Rich 
Man ; it was the dread of this torment that 
called forth his prayer. Well did he know that 
their reproaches, their revilings, and the perse- 
cutions of their undyii\g vindictiveness, would 
be added to his other agonies, if once his five 
brothers came into that place of torment. 

Oh, ye that are neglecting souls intrusted 
to your care by God, lay to heart what I 
am saying. Think not only of the curse you 
are bringing on others, — on those to whom 
you ought to be a blessing, — ^but the curse 
you are bringing on yourself. 

Oh, ye fathers! ye who train your sons, 
if not nominally yet virtually, to seek the 
things of the world before the things of 
God, in the name of the Lord Jesus Christ 
I say unto you. Beware ! If you die with 
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this sin on you, you will have your portion 
amongst the lost ; and then in your agony 
how earnestly will you pray the prayer of 
the Rich Man: "Send Lazarus to my sons." 
Through following your training they may 
have gained 'the whole world ; but full well 
will you know in hell, that if they enter there, 
their having gained the whole world will not 
help you to face your sons. 

Oh, ye mothers I ye who train your daugh- 
ters, if not nominally yet virtually, to seek 
the things of the world before the things of 
God, in the name of the Lord Jesus Christ 
I say unto you. Beware! If you die with 
this sin on you, you will have your portion 
amongst the lost; and then in your agony 
how earnestly will you pray the prayer of 
the Rich Man : " Send Lazarus to my daugh- 
ters." Through following your training they 
may have gained the whole world, but full 
well will you know in hell, that if they enter 
there, their having gained the whole world 
will not help you to face your daughters. 
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Oh, ye masters of servants and schools ; ye 
owners of mills and factories ; ye proprietors 
of mercantile and other large establishments; 
ye employers, whoever ye are, of the heads 
and hands of your fellow creatures, — in the 
name of the Lord Jesus Christ I say unto 
you. Beware ! God demands that you should 
take an interest in the souls of those that serve 
you. Live and die taking no interest in their 
souls, and you will take an interest in them in 
hell, where all who take no interest in souls 
on earth are certain, sooner or later, to be 
praying the prayer of the Rich Man. 

But, above all, oh, ye careless, godless, 
ministers ! ye hireling shepherds ! ye who 
have solemnly taken God to witness that 
you believed yourselves called by the Holy 
Ghost to take on you the office of a Minis- 
ter of Christ, while you knew all the while 
that you were taking it on you to serve 
your own earthly purposes ; ye who have not 
lied unto men only, but unto God, — ^in tne 
name of the Lord Jesus Christ I say unto 
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you, Beware ! If you die with your sins upon 
you, God alone knows into what depths they 
will sink you ; but out of those depths, even 
though they be in the lowest hell, will you 
pray : " Send some one to testify to my con- 
gregation, lest they also come into this place 
of torment." It will be too late then : but for 
all that, in your despair you will pray. But, 
oh, what a word have I even for you, the chieT 
of sinners: It is not too late now. It 
is not too late either for you or your congre- 
gation. Pray for yourself and your congre- 
gation now ; in the name of the Lord Jesus 
Christ lay both yourself and them before God 
now ; honestly seek, by pure Gospel word and 
work, to save both yourself and them now ; 
and let your past have been what it may, 
you have the Word of God (i Tim. iv. 16) 
that "in doing this thou shalt both save 
thyself and those that hear thee." But again 
I say unto you, Beware ! Especially, situated 
as you are, beware of delay ! Delay a little 
longer; delay until men are saying of you. 
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what they once said of the Rich Man, ^* He 
is deady* and your prayer then will be too 
late ; you will then be in hell, not only with 
your own blood, but with the blood of your 
people on your head. In the name of the 
Lord Jesus Christ, then, once more I say, 
Beware! and may the Lord Jesus Christ 
forgive you, have mercy on you, and turn 
you. Woe to you if He does not; for I do 
not believe there exists a more miserable 
being, even amongst the lost themselves, than 
a lost minister shut up in hell with his con- 
gregation. 

And now let us consider the answer of 
Abraham to this second petition. The Rich 
Man liad prayed, " Send Lazarus to my 
father's house, for I have five brethren, that 
he may testify unto them, lest they also 
come into this place of torment." "Abraham 
saith unto him. They have Moses and the 
Prophets, let them hear them." 

Now it is quite evident, both from thp prayer 
and its answer, that not only in the judgment 
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of their elder brother, but in the judgment 
also of Abraham, these five brethren were 
unsaved ; that while the brother was praying 
for them in hell, they were living in sin on 
the earth. What particular form of sin we 
know not, neither is it needful that we should 
know; suffice it, that as their brother had 
done before them, they were walking after 
the imaginations of their' own hearts ; were 
contented without God in the world, and 
would if they died perish as he did. 

Yet how different was the answer now 
received by the Rich Man, to the answer 
given by Abraham to his first prayer. The 
answer to the first prayer shut at once and 
for ever the door of hope against himself; the 
answer to his second, though it refused his 
particular request, declared a sure and certain 
way by which his five godlesss. brethren might 
be saved. " They have Moses and the Prophets^ 
let them hear them!' I suppose I need not 
stop to tell you that when Abraham said, 
"They have Moses and the Prophets," he 
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meant that they had the Scriptures, THEIR 

Bibles. 

Now "whoever you are into whose hands 
this book has fallen, I trust you are quite 
clear about this one Scriptural truth, — that 
there is no other possible way by which any 
man can be saved except by faith : that 
is, by rejecting his own reasonings, wisdom, 
and carnal senses, and by hearing (to use the 
word used by Abraham), that is, by receiving, 
believing, and attending in their stead to what 
the Scriptures tell him. These Scriptures 
teach that men are justified " by the hearing 
of faith;" and again, that "faith cometh by 
hearing, and hearing by the Word of God." 
In other words, faith is hearing the Word of 
God, and believing it. The Rich Man prays, 
Send Lazarus that he may testify to my 
brothers. Abraham answers. Your brothers 
have got the Scriptures : let them attend to 
what they testify. 

And what do the Scriptures testify.? Let 
Scripture answer for itself. " The TESTIMONY 
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OF Jesus is the spirit of prophesy." 

The whole spirit of the Scriptures is the tes- 
timony of Jesus. For this one purpose, and 
for this one purpose only, were they written, 
— that they might testify of Jesus Christ the 
Son of God; and had not God so loved the 
world as to give iis Jesus, not only there never 
would, but there never could have been a Bible. 
From Genesis to Malachi, and again from Mat- 
thew to Revelation, the Bible is one continu- 
ous testimony of God manifest in the flesh: 
a Saviour promised, and a Saviour given. No 
matter who is the author of the particular 
book or portion, the one theme of all Scripture 
is JESUS. Sometimes He may be spoken 
of typically, sometimes spiritually, sometimes 
literally, but still it is JESUS. Jesus ordained 
to come, Jesus coming, Jesus come; Jesus 
living, Jesus tempted, Jesus suffering; Jesus 
fulfilling all righteousness, Jesus forsaken of 
God and man ; Jesus dying, Jesus buried, 
Jestts rising, Jesus ascending, Jesus exalted 
at the right hand of God; Jesus a Prince, 
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Jesus a Saviour^ Jesus receiving from the 
Father the Holy Ghost, and shedding Him 
forth on men, that the Lord their God might 
dwell among them ; Jesus able to save, Jesus 
willing to save: to save not oi\ly the Rich 
Man's brothers, but all who conie unto God 
by Him; Jesus the Alpha, Jesus the Omega; 
Jesus the Beginning, Jesus the Ending; Jesus 
the Author, Jesus the Finisher; Jesus the 
First, Jesus the Last. No matter whether 
written by Moses, the Prophets, or the Apos- 
tles of our Lord and Saviour, the one subject 
of the Bible is the Man Christ Jesus, "who is 
over all, God blessed for ever." (Rom. ix. 5.) 
The testimony of Jesus is the spirit of pro- 
phesy, therefore thus saith the Lord Himself, 
" Search the Scriptures," for Moses wrote of 
Me, David wrote of Me, the Prophets wrote 
of Me, and they are they which testify of ME. 
Hell deserving sinners were these five bre- 
thren of the Rich Man, but they had Moses 
and the Prophets, and in Moses and the Pro- 
phets they had that which taught them not 
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only how they mig^t get their sins fcwgiven, 
but how they might attain when forgiven to 
an immediate and perfect righteousness. Oh, 
wonderful Word of God, declared by the 
mouths of holy men of old ! By faith in 
Christ Jesus the chiefest sinner may not 
only obtain a gift of pardon, but also ''a 
gift of righteousness : " a gift of a righteous- 
ness so sinless and so pure, that the Word 
which declares it calls it, "THE RIGHTEOUS- 

liEss OF God." 

Think not these are my own comments on 
Moses and the Prophets ; they are the words 
of God, by the mouth of the Apostles of our 
Lord and Saviour. Let Peter's commentary 
satisfy as to the truth of my first statement ; 
let Paul's be sufficient for my second. "To 
HIM," says Peter, "give all the Prophets 
WITNESS, that through faith in His name who- 
soever believeth in Him shall receive remission 
of sins ; " and, " Now the righteousness of God 
without the law," says Paul, "is manifested, 

BEING WITNESSED BY THE LAW AND THE 
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Prophets: even the righteousness of God, 
which is by faith of Jesus Christ, unto all 
and upon all them that believe; for there 
is no difference, for all have sinned and come 
short of the glory of God." (Acts x. 43 ; and 
Rom. iii. 21, 22, 23.) As sure then as Peter 
and Paul are correct in their interpretation 
of the Qld Testament, so sure is it that in 
Moses and the Prophets was offered to these 
five brethren ^^ remission of sins,' and *^ the 
righteousness of God^ which is by faith of 
Jesus Christ!' And more than that, what 
was offered to these five brethren is offered 
to all who have a Bible. 

God, knowing that the day was coming 
when the whole earth must stand before Him 
in judgment, "looked down from heaven upon 
the children of men, to see if there were any 
that did understand and seek God ;" and His 
own testimony after the scrutiny was, " They 
are all gone aside, they are altogether become 
filthy ; there is none that doeth good, no not 
one." (Psalm xiv. 2, 3.) Now God is not 
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willing that any should perish, and in the 
moment that He saw that no flesh could 
be saved, but because all had sinned and 
come shorty He must, as a just Judge, con- 
demn them all in the judgment day, His 
wisdom was taxed to devise a way by which 
guilty man might stand before Him guiltless, 
and He be enabled, as a strictly just God, 
not only to let him pass without condem- 
nation, but to recognize his title to an inheri- 
tance in the kingdom of heaven. And His 
wisdom did see a way, and His love made 
a way, and His Scriptures declare that way, 
and that way is jESUS. 

God so loved the world, that when the ful- 
ness of the time was come. He sent forth His 
Son, made of a woman, made under the law, 
to redeem them that were under the law; and 
this is a faithful saying, and worthy of all 
acceptation, that Christ Jesus came into the 
world to save sinners. He who in the begin- 
ning was with God, and who was God, was 
made flesh, that He by the grace of God 
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might taste death for every man. He was 
wounded for man's transgressions, He was 
bruised for man's iniquities, His blood was 
poured out to make an Atonement for man's 
soul ; and the soul of Him who knew no sin 
was made an offering for man's sin. He who 
being in the form of God thought it not rob- 
bery to be equal with God, made Himself of 
no reputation, and took upon Him the form 
of a servant, and was made in the likeness of 
man; and being found in fashion as a man, 
He humbled Himself, and became obedient 
unto death, even the. death of the cross. Thus 
it is written in Moses and the Prophets ; and 
thus it behoved Christ to suffer, and to rise 
from the dead the third day ; and that repent- 
ance and remission of sins should be preached 
in His name among all nations. (John iii. i6; 
Gal. iv. 4; i Tim. i. 1$; John i. i, and i. 14; 
Heb. ii. 9 ; Isaiah liii. 5 ; Lev. xvii. 1 1, and 
Matt. xxvi. 28 ; Isaiah liii. 10 ; Philip, ii. 6, 8 ; 
Luke xxiv. 46.) 

. Jesus Christ, a Person,— God manifest 
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in the flesh, — living and dying for sinners: 
living for them that His life of sinless obe- 
dience might be imputed to them, as if they 
themselves had lived it; or, to quote one of 
the many ways in which St. Paul expresses 
the same thing, "that by the obedience of 
ONE many might be made righteous;" and 
dying for them, to make an Atonement for 
their sins, that His death and Atonement 
might be imputed to them, as if they them- 
selves had died that death, and made that 
atonement, is the great DOCTRINE of Moses 
and the Prophets. Interpreted to us by 
Christ Himself and His Apostles, the Scrip- 
tures of the Prophets declare that the be- 
liever in Jesus, though in himself utterly 
without righteousness, and only worthy of 
everlasting death, shall not only, for the 
sake of Christ's death imputed to him, never 
be punished with death, but for the sake of 
Christ's righteousness imputed to him, shall 
be made "the righteousness of God in Him." 
While the great subject of Moses and the 
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Prophets is jESUS, the great doctrine of Moses 
and the Prophets is SUBSTITUTION. 

Abraham said to the Rich Man, "They have 
Moses and the Prophets." And what said the 
Rich Man.^ Did he thank God, and take 
courage, at least having hope that through 
reading and believing the Scriptures his bre- 
thren might not come to that place of tor- 
ment? No! for from the day that the Old 
Serpent deceived Eve until this hour, both 
on earth and in hell has it always been the 
habit of the devil and his children to deny 
the all-sufficiency of the pure and unaided 
Word of God to save souk. " Abraham said, 
They have Moses and the Prophets." The 
Rich Man said, " Nay, father Abraham, but 
if one went unto them from the dead they 
would repent" 

In this answer of the Rich Man we have 
the embodiment of that great lie which in 
different forms and shapes is now so openly 
held and taught not only by the Church of 
Rome, but by multitudes of the clergy and 
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laity of the Church of England, and I fear 
even by some ministers and others, from 
whose professed Evangelical creeds we might 
expect better things. It denies, as they do, 
that if a man has got a Bible, he has got the 
only teacher he requires. It denies, as they do, 
the sufficiency of Scripture, when left without 
note, comment, interpreter, or helper in the 
hands of a man, to make him wise unto sal- 
vation. Abraham evidently implied, not only 
that the five brethren might yet be saved, but 
that, having Moses and the Prophets, they 
had all that was necessary to teach them 
what they must do to be saved. But what 
Abraham so directly taught, the Rich Man 
as directly contradicted. ** Nay, father Abr a- 
hamr Nay, not so : I know they have Moses 
and the Prophets; I know they have their 
Bibles, the written Word of God ; but by 
itself the Bible is not sufficient : they must 
have some other teacher ; the Word of God, 
if left in their hands alone, will never keep 
them out of this place of torment : if a little 
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more than God has already done was done to 
save them, — if they had some great teacher, 
or helper of authority, — if especially one went 
unto them from the dead, they would repent. 

Reader, if ever this thought rises up in 
your heart, — that the Bible, if you read it with 
prayer for the teaching of God's Holy Spirit, 
is not able in itself to make you wise unto 
salvation, remember, as I told you to remem- 
ber about the prayers addressed to saints and 
mediators, where this lie first originated. It 
originated in hell; and though God forbid that 
I should tell any man to refuse the help of his 
Church, his pastor, or of any teacher he thinks 
likely to help him, I DO tell him that he is 
to carry the doctrines of his Church and his 
other instructors to his Bible, and prayerfully 
compare their teaching with its teaching, before 
he receives it. " Though we or an angel from 
heaven," says St. Paul to the Galatians, "preach 
any other Gospel unto you than that we have 
preached unto you, let him be accursed;" thus 
plainly implying that a man is bound not only 
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to test the teaching of his minister by his Bible, 
but, even if one appeared to him, the teaching 
of an angel from heaven ; and also that if 
through unquestioning reliance on any teacher 
a man believes false doctrine, he would be 
without excuse, and — along with his false 
teacher, — ^^be accursedr Had it pleased God 
to send Lazarus to these five brethren, they 
would have been bound to test all he said 
by Moses and the Prophets. 

It is a solemn truth that Paul tells the 
Corinthians, and one of the first that the 
natural man has to receive: namely, that 
*'the preaching of the cross is to them that 
perish foolishness." (i Cor. i. i8.) Observe, 
it is not that they pretend to think it fool- 
ishness, but that they really do ; and the 
last counsel that an unconverted man would 
give a friend in need would be to study 
his Bible. I believe the Rich Man most 
sincerely thought that if Lazarus went to 
them from the dead it would be far more 
likely to bring his brothers to repentance, 
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than to read Moses and the Prophets ; but his 
sincerely thinking so did not make it true. 
The Rich Man was under the devil's teaching, 
as every man is who is not taught of God, 
and consequently under " a strong delusion to 
believe a lie;" and there exists not on this 
earth a thing more offensive to God, or destruc- 
tive to himself, than the honest, genuine belief 
of the natural heart of man. Men have been 
known to gain the whole world by their wis- 
dom and natural powers, but no man ever yet 
followed the guidance of his own wisdom, from 
his birth to his grave, who did not dishonour 
God and lose his own soul. It was for this 
reason, — ^because no man could by wisdom 
find out God, — that God gave us His Word, 
the Bible ; and whether we believe that Word 
or our own reason, is the point on which hangs 
our salvation. 

As is always the case, he who was taught 
of God was right, and he who judged after 
the reasonings of his own heart wrong. "They 
have Moses and the Prophets," said Abraham. 
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To send Lazarus to your brethren, even were 
there no other reasons against it, would do 
no good, for " if they hear not Moses and the 
Prophets, neither would they be persuaded 
though one rose from the dead.'* 
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Large T3rpe. Limp cloth. Sixpence. 

Words for the Anxious. 

Uniform with ^^ Earnest Words** 



CONTENTS. 

Faith. 

The ChristiaD Warfare. 

Prayer. 

I Feel. 



Laige Type. Limp doth. Sixpence. 

Think ! 

Earnest Words for the ThxmghtUss, 

CONTENTS. 

Whose am I ? 

Who is Your Leader ? 

Am I in Christ X 

They say You are Mad ! 

God's Salvation. 

The Wrath of God Abideth on Me. 

Look, ye Blind ! 



LONDON : 

WILLIAM HUNT AND COMPANY, 
23, Holies Street W. 



MISCELLANEOUS TRACTS. 

It is Ended. 

A Tract for the New Year 1869. 
One Shilling per dozen. 

/ Feel! 

A Word for the Anxums, 

One Shilling per dozen. 

God's Salvation. 

A Tract for general circulation. 

One Shilling per dozen, 7s. per hundred. 

Whose am I ? 

A Word to the Thoughtless. 

Sixpence per dozen. 

Look! ye Blind ! 

Isa* xlii. 18. 

Sixpence per dozen. 

Seven Hints for Christians. 

A Broadsheet^ in very Large Type, to suspend on the wall. 

Sixpence per dozen. 



LONDON : 

WILLIAM HUNT AND COMPANY, 
23, Holies Street. W. 



EE-IS8TIE 0? TEE KBY. J. G. STLE'S TMOTa 



Now publishing,' in Is. packets. The Miscellaneous Tracts of the 

Bev. J. C.Kyle. 

PACKET I. 

Subject.— The LORD JESUS CHBIST; HIS WORK, OFFI- 
CES, CHARACTER, Etc. 

PACKET n. 
Subject.— JUSTrFICATION,lFORGrVENESS, FAITH, RE- 



PENTANCE, Etc. 



PACKET m. 



Subject.— The HOLY GHOST AND HIS WORK: CON- 
VERSION, REGENERATION, Etc. 

PACKET IV. 

Subject.- EXHORTATION, EARNESIVAPPEALS, SEARCH- 
ING INQUIRIES, Etc. 

PACKET V. 
Subject.— HOLT LIVING, PRACTICAL DUTIES, Etc 

PACKET VL 

Subject.- MEANS OF GRAt^E ; BIBLE, PRAYER, SACRA- 
MENTS, Etc. 

PACKET Vn. 

SvBJECT.— EXPERIMENTAL POINTS; ASSURANCE, 
GROWTH IN GRACE, Etc. 

PACKET Vin. 
SxnBJBOr.— PROPHECY, .CONTROVERSY, Etc. 



LONDON : 

WILLIAM2HUNT AND COMPANY, 
23,' Holies Street. W. 



txutonoN rsoK thA 

2rEW PUBLICATIONS 

or 

William Hunt &" Company^ 

23, HOLLES STREET, CAVENDISH SQUARE^ 

LONDON. W. 



BY THE LOBD BISHOP OF CABUSLE. 

New Testament Millennarianism ; 

or, the Eangdom and Coming of Christ, as taught by 
Himself and His A|)ostles. By the Hon. and Bt. Rev. 
Samuel Waldegrave, D.D., Lord Bishop of Carlisle. 1 
vol., 8vo. 10s. 

Words of Uternal Life ; 

or, the First Principles of the Doctrine of Christ i set 
fourth in Eighteen Sermons. Crown Svo. 78. ^ cloth. 

27ie Way of Peace ; 

or, the Teaching of Scripture concenting Justification, 
Sanctification, and Assurance. In Seiinotis, preached 
before the CJniversity of Oxford. Fourth edition. Post 
Svo. 4s. 6d. 

The Christian Ministry not Sacerdotal^ hut Mjanyelistio. 
The Charge delivered in Septemb^, 1867f at his Third 
Episcopal Visitation. Second edition. 8cL 

Q 



WiUiam Hunt and Companjf, 

BY THB LOBD BISHOP OF OARLTBLH. 

Ministering Kings; 

or, oar Estabuihed Church a &Yoiir from God. A 
Sermon, on Iia. Ix. 10. 2d. 

The Faithful Ward, 

and the Do^ of Holding it Fast A Sermon preached 
before the Church Miasionaty Society, dd. 

The Duty of Prophesying 

aooor^Un^ to the P^portion of Faith. A Sermon on 
Bom. xii. 6. 2d. 

The Rent Veil: 

or, the Levitical Ritual no Warranty for Symbolical 
Duplay in Christian Worship. Matt, xxvii 50, 61. 2d. 

The ApostoUo Commission ; 

or. Auricular Confession and Priestly Absolution. A 
Scnrmon, on John xx. 21 — 23. 2d. 

The Primacy of Peter : 

or, the Church and her Rock ; and the Kingdom and its 
Keys. A Sermon on Matt zvi 17 — 19. SxL 

The Bread of Life ; 

or. Eating Christ's Flesh, and Drinking His Blood. A 
Sermon, on John vL 48 — 59. 2d. 

The Christian Sdbhath ; 

or, the First Da^ kept Holy by Divine Command. A 
Scomon, on Gen. ii 1 — 3. 2d. 

Christ Sis Own Altar / 
or, the Supper no Sacrifice. Heb. ziiL 10. 2d. 

Hymnal for tKe Church and Home, 

Edited by the Rev. B A Marshall, M. A, Incumbent of 
St. Cuthbert's, Carlisle. Under the sanction of the Hon. 
and Rt. Rev. the Lord Bishop of Carlisle. Cloth limp. 
Is. ; cloth boards, red edges, la 3d. ; roan boards, red 
edges. Is. 6d. 



28, Hollei Street^ Cavendish Square, 

The Preaching of the Cross, 

Parochial Sermons. By the Bev. John Richardaon, 
M.A., Vicar of St. Mar/a, Bury St Edmund'a Post 
Svo. 78. 6<L 

The Unseen Guide; 

or, Stories and AIlQgoriea to Illaatrate the Fruits of the 
Spirit. Square 16mo. With Enfiravings by the Brothers 
DabdeL By M. B. 38. 6d. (Portly.) 

Tractarian Sisters and their Teaching. 
Demy Svo. Is. 

CSontentB :— Sisterhoods and Sisters—" Spiritual Work "— Befereats^ 
CommemoFatiye Festivals— Their Effects— Flroeelytudi]^;'— Enclosed or 
Ck)ntem£^tiye Orda:^ — Confraternities — Guilds — Spiritual Pride- 
Branch Houses— Admittance to Protestant Eamilieft-;jBoardinflrScho6Is 
and Orphanages— Extracts from Devotional Works, Litanies, Hymnals 
— ^Benedictine Covent. 

Songs of the Church in a Strange Land, 

Original and Selected. Arranged by Octavius Winslow, 
D.D. F*cap &yo. 3s. 6d. ; cloth extra, 4s. 

Be Still; 

or, Heaven's Voice in the Storm. By the Rev. Francis 
J. Jameson, M.A., Sector of Coton. F*cap Svo. Cloth 
boards. (Shortly. ) 

The Religion of Redemption ; 

or, the Doctrine of Man's Ruin and Christ's Salvation, 
Defined and Defended. A Contribution to the Prelimi- 
naries of Christian Apoloey. By R. W. Monsell, B.A., 
late Pastor of the Free Church of Neufchatel, Switzer- 
land. 1 voL 8vo., 12s. 

Coming Mfents and Present Duties, 

Beiiiff Miscellaneous Sermons and Addresses on Propheti- 
cal Subjects. By the Rev. J. C. Ryle, B.A., Vicar of 
Stradbroke, Suffolk. Crown Svo. 3s. 6d. 



William Hunt and Company, 

The Two Bears, 

and other Sermons for Children. By the Rev. J. C. 
Ryle, B. A. With Illustrations by DabdeL Extra doth. 
Is. 6d. 

Expository Thoughts on the Gospels, 

By the Rev. J. 0. Ryle, B.A. Desiglied especially for 
Family and Priyate Reading, with the Text complete. 

St. Matthew. Complete in one voL 6s., cloth. 

St. Mark. Unifofm with the above. 58. 

St. Luke. Vol. I. 5s. 6d. 

St. Luke. Vol. It. 7s. 

St. John. VoL I. 6s. 6d. 

St. John. Vol. II. In course of Publication. 

This Work is aiso kept by the Publishert in Morocco^ and other 
extra bindingSf/or presentation, 

Bishops and Clergy of other Bays 

or, the Lives of Two Reformers and Three Puritans. 
By the Rev. J. C. Ryle, B.A. Crown 8vo. Extra 
cloth. 4s. 

Hymns for the Church on JSarth, 

Being three hundred Hymns, for the most part of modern 
date. Selected and arranged by the Rev. J. C. Ryle, 
B.A. Seventh edition. 

In small 8vo., black cloth, red edges, 48. 
Black antique, 4s. (>d. 

Violet and extra cloth antique, gilt edges, 6s. 
Turkey-morocco, 10s. 

The Finding of the Saviour in the Temple, 

An Exposition of Luke ii. 46 — 51. Based upon, and ex- 
planatory of, Holman Hunt's great Sacred Picture. By 
the Rev. Richard Glover, M.A., Incumbent of Christ 
Church, Dover. Crown 8vo., 4s, ; gilt edges, 4s. 6d. 

Baptism ; 

its Institutions, its Privileges, and its Responsibilities. 
By the Rev. J. H. Titconu), M.A., Incumbent of St. 
Stephen's, South Lambeth. Crown 8vo. 310pp. 5s. 

/ 



23, HoUes Street^ Cavendish Square. 

The Golden Chain of Praise. 

Hymns by Thomas H. GilL Crown Svo. 6s. 

" The Word was made Flesh.^^ 

Short Family Eeadings on the Gospels, for each Sunday 
of the Christian Year. In Cruce Victoria, Crown Svo. 6s. 

Pulpit Recollections. 

Being Sermons preached during a Six Years' Ministry at 
Cheltenham and Highbury ]Sew Park. By the Rev. 
Gordon Calthrop, M.A., Incumbent of St. Augustine's, 
London. One vol., post Svo. 5s. 6d. 

The Doctrine of the Eucharist : 

Christ Present by Spirit and Grace. A Sermon preached 
before the University of Oxford. By Charles A. 
Heurtley, D.D. Demy Svo. is. 

The Four Gospels^ their Diversity and Sarmony. 
By the Rev. C. D. Marston, M.A., Rector of Kersall, 
Manchester. F'cap Svo. 2s. 

Family Devotions. 

Original and Compiled. Arranged for One Month, with 
Prayers for Special Occasions. By the Rev. Fielding 
Ould, M.A., Rector of TattenhaU, Cheshire. 4s. 6d. 

Home Truths, 

Being the Miscellaneous Works of the Rev. J. C. Ryle, 
revised and corrected. F'cap Svo. Extra cloth lettered. 
Seven Series, each complete. With Frontispiece and 
Vignette Title. 3s. 6d. each volume. 

Hwrold and Lily ; 

or, the Birthdays. A Little Tale for Little Children. 
By Mrs. W. S. Burton. With Engravihgs by Dalziel. 
Cloth, extra. Is. 6d. 

The Pilgrim with the Ancient Book. 

And other Sacred Poems. By M. N. C. Crown Svo. 
4s. 6d. 
B 



WiUiam Hunt and Company, 

Present Danger and Present Duty. 

The Papers read at the Meeting of Clergymen at IsUnston, 
in January, 1868. Kevised, and adapted for general cir- 
culation, by the Authors. Crown 8vo. 2s. 

SUBJECTS AKD AUTHOBS. 

Introdaction by tiie Bev. Edwaxd Auriol, M.A. 

" There is a Departure from the Spirit of the Gospel, and the Teach- 
ing^ of the Beformers and Evangelical Fathers of the Chnrdi, and a 
Growing Tendency to Assimilate our Worship to that of Eome." By 
the Bey. Edward Garbett, MA. 

" That the Evangelical Body have a Special Duty at this Crisis, as 
Faithful Bepresentatives of our Beformed Church." By the Bey. T. B. 
Birks, MA. 

"A well oi^anized Union of Evangelical Churchmen, Lay and 
Clerical, would seem to be required for the purpose of upholding the 
Truth of the GK)sp.el, and withstanding the efforts which are now being 
made to unprotestantize the Church of England." By the Bev. J. C. 
Byle, B.A. 

Truths for the Times, 
Crown 8vo. 2s. 

SUBJECTS AND AUTHOBS : 

" Christian Holiness, and its Coimterfeits." By the Bev. James 
Bardslev, M.A. — " Organized Union of Protestant CSiurchmen : is it 
Desirable?" By the Bev. C. F. Childe, M.A.— "The Eight Use of 
the Iiaw." By the Bev. John Bichardson, MA. — " Bitualism : its 
Origin, Tendency, and Antidotes." By the Bev. Joseph Bardsley, 
M.A.—" Christian Unity ; and its Counterfeits." By the Bev. Samuel 
Garratt, M.A. — " Evangelical Beligion : What it is, and What it is 
not." By the Bev. J. C. Byle, B.A. 

Papers for the Times, 

Crown 8vo. Limp cloth, Is. 6d. 

SUBJECTS AND AUTH6BS : — 

" Original Sin, and the Effects of Adam's Fall on Man's Posi- 
tion and Character." Bj the Rev. James Bardsley, M.A. 

"Evidences of Christianity,— how may they be best presented 
to the people with special reference to the Scepticism of the 
present day ? " By the Rev. John Richardson, M.A. 

" The lord's Day,— its Divine Authority and Perpetual Obli- 
gation." By the Rev. W. Cadman, M.A. 

"Foreign Missions, — the measure of their Claim on the 
Church's attention." By the Rev. John Venn, M.A. 

" The Sacrament of the Lord's Supper, — its True Intention, 
and Rightful Position in the Church of Christ." By the Rev. 
J. C. Byle, B.A. 



23, Holies Street, Cavendish Square, 

Signs of the Times ; 

Showing that the Coming of the Lord Draweth Near. 
By Samuel Garratt, M.A., Incumbent of St. Margaret's, 
Ipswich. F'cap 8vo., extra cloth, Is. 6d. 

The Christian Life : 

Viewed under some of its more Practical Aspects. By 
Emilius Bayley, B.D., Incumbent of St. John*s Padding- 
ton : late Rector of St. George, Bloomsbury, and Rural 
Dean. F'cap 8vo., extra clotii, 3s. ; Gilt edges, 3s. 6d. 

Living Jewels, 

Diversity of Christian Character, suggested by Precious 
Stones, with Biographical Examples By A. L. 0. E. 
With Illustrations. SmaU post 8vo. 2s. 6d. 

Lay hy Lay ; 

or, Counsels to Christians on the Details of Every-Day 
Life. By the Rev. George Everard, M.A., Vicar of 
Framsden, Suflfolk. With Introduction by the Rev. T. 
Vores, M.A., Incumbent of St. Mary's, Hastings. F'cap 
Svo., extra cloth, 3s. ; gilt edges, 3s. 6d. Fourth edition. 

Some Sundays: 

or. Help and Consolation from the Sanctuary. By the 
Rev. George Everard, M.A., Vicar of Framsden, Suffolk. 
Cloth extra, 3s. ; beveU^ gilt edges, 3s. 6d. 

''Not Your Own:'' 

or. Counsels to Young Christians. By the Rev. George 
Everard, M.A., Author of "Day by Day," etc. ISmo., 
cloth limp. Is. ; extra binding. Is. 6d. 



'' Lies Ir(B ! " 

The Jud^ent of the Great Day Viewed in relation to 
the Attributes of God. By R. B. Girdlestone, M.A., 

Author of ** Anatomy of Scepticism." Crown Svo. 

Hea/rt' Work essential to Personal Religion, 

By the Rev. Christopher Bowen, M. A., Rector of St. 
Thomas', Winchester. Square ISmo., cloth, 2s. 6d. 



William Hunt and Company, 

Spirtttuil Songs. 

(1st and 2nd Series). Being One Hundred Hymns, not 
to be found in the Hymns Books most commonly used. 
Selected by the Rev. J. C. Kyle. 

Series 1 — Glazed wrapper, 9d. ; doth, gilt edges, 1b. 

Series 2 — Glazed wrapper, Is. ; cloth. Is. 4d. 

Sacred Odes. 

Original and Translated. On divers Subjects. Bv 
Edward Massie, M.A., of Wadham CoUece, Oxford. 
F'cap 8vo. Toned'paper, 152pp. Extra dolfi, 3s. VoL 
II., 3s. 6d. 

Cha/r Shining. 

A Memoir of Gertrude Mary Acklom. By her Mother. 
With Introduction, by the author of "Memoiials of 
Capt. Hedly Vicars." With Portrait. Second edition. 
Limp cloth. Is. Extra cloth boards, Is. 6d. 

Sketches of the Poor. 

By a Retired Guardian. The Blind Girl— The Brass- 
Founder — ^The Surgeon's Daughter — ^The Orphans — The 
Gardener — The Lunatic As^um — The Collier — The 
Forged Bill— The Road-Side Stations of life. Post 8vo. 
2s. 6d. 

Suggestive Thoughts; 

or, Ten Minutes Daily with Christian Authors, English 
and French. Selected, translated, and arranged by Mrs. 
Money (n§e de Bourbel). With Introduction by Dr. 
Norman Macleod. Price 4s. 6d. Antique boards. 

Pleasant Sundays with my Children / 

or, ** Here a lattle and there a Little." Familiar Con- 
versations on the Animals, Birds, Insects, Reptiles, 
Fishes, Flowers, TVees, and Precious Stones of the Bible. 
By the Author of ** Ethel Woodville," etc. With many 
Illustrations. In F'cap 8vo., extra cloth, gilt edges, 5s. 

The Story of Joseph. 

In verse. For Children. By N. T. T. Post Svo. Fancy 
cover, Is. ; limp cloth, Is. 6d. 



28, Holies Street, Cavendish Square. 

Mind Tour Rubrics ; 

or, What are the DirectionB of the Church on Points of 
Bitualism? £y James Bardsley, M.A., Hector of St. 
Ann's, Manchester. Second edition, revised and en- 
larged. Post 8vo. Is. 6d. 

The Intermediate State of the Blessed Bead ; 

in a Series of Meditational Expositions. By the Rev. 
Joseph Baylee, D.D., Principal of St. Aiden's, Birken- 
head. In extra cloth, bevelled boards, 3s. 

Christian Experience ; 

or, Words of Living Counsel and Sympathy. Selected 
from the Bemains of the late Mrs. Mary Winslow. 
Edited by her Son, Bev. Octavius Winslow, D.D. Small 
8vo. 3s. 

The Ministry of Some ; 

or, Brief Expository Lectures on Divine Truth. De- 
signed especially for Family and Private Beading. By 
Octavius Winslow, D.D. Crown 8vo., 5s.; extra bind- 
ing, gilt edges, 6s. 

Suggestive Readings on the Gospels, 

with my Sunday School Teachers. By a Clergyman's 
Wife. With Litroductory Letter by the Bev. J. Steven- 
son, D.D., Vicar of Patrixboume, Kent. Crown Svo. 
Limp cloth, 2s. 

Memorial Sketch of Frederick John Cookesleg, 

late Missionary in Labrador and Canada. With extracts 
from' his Diary. By the Bev. W. G. Cookesley, M.A., 
Incumbent of St. Peter's, Hanmiersmith. Exira cloth, 
Is. 6d. 

The Rocky 

and other Short Lectures on Passages of Holy Scripture. 
By Miss Hasell, Dalemain ; Author of ** Saturday After- 
noons," and of " Sunday Evenings. " Dedicated to Sir 
George Musgrave, of Edenhall, Bart. F'cap 8vo., 2s. ; 
extra binding, 2s. 6d. 



William Hunt and Company, 

The Triumph of Grace ; 

or, Scriptural Proofs that God will exempt His people 
from tne Judgment which shall Condemn the "World. 
By the Rev. A. H. Synge, Incumbent of St. Peter's, 
Ipswich. F*cap 8vo. Cloth, 2s. 6d. 

Lectures on Some Suljecta. 

Addressed especially to the Working Classes. By the 
Rev. Gordon Calthrop, M.A., Incumbent of St. Augus- 
tine's, Highbury New Park, late of Trinity Church, 
Cheltenham. Fcap 8vo. 2s. 6d. 

Hymns and Thoughts in Verse : 

Especially for Seasons of Bereavement and Sorrow. 
By E. A. W. With an Introduction by the Rev. Horatius 
Bonar, D.D. In limp doth, Is. 6d. 

Mary M^ Clellan, 

A Tale for Mothers. By A. M. D. Dedicated to the 
Mothers assembling in Hatfield Street, Liverpool. With 
Frontispiece, Is., doth. 

Trust in Trial ; 

or. Lessons of Peace in the School of Affliction. Medita- 
tions, with Prayers and Hymns for the Sick and Suffering. 
By the Rev. W. 0. Purton, B.A., Rector of Coombe. 
Second edition. F'cap 8vo. Cloth boards. Is. 6d. ; cloth 
extra, antique, 23. 

A Chat with Children. 

By the Rev. W. 0. Purton, B.A., Rector of Coombe. 
Illustrated. 

Songs in Sufering; 

or, the Voice of Trust and Praise in Sickness and 
Sorrow. By the Rev. W. 0. Purton, B.A., Rector of 
Coombe. F'cap Svo., cloth boards, 3s. ; cloth extra, 
bevelled boards, gilt edges, 3s. 6d. 

JSeart Cheer for Home Sorrow, 

Second Thousand. Cloth, red edges. Is. 6d. 



28, Holies Streety Cavendish Square. 

The ChwrcTvman Armed, ' 

A Course of Lectures on "The Distinctive Protestant 
Principles of the Church of England." Post 8vo. 4s. 6cL 



The Christian Advocate and Review, 

Edited by the Rev. Edward Garbett, M. A. Published 
Monthly. Is. 

The Home Visitor, 

A Monthly Magazine of Bible and Church of England 
Teaching. Illustrated with many Engravings. Vols, i, 
ii., iii., First Series. Vols, i, ii, Second Series. Cloth 
boards, 2s. each. limp cloth, Is. 6d. 

Our Own Fireside : 

An Illustrated Magazine of Home Literature. Edited 
by the Rev. Charles Bullock, Rector of St. Nicholas*, 
Worcester, Author of ** The Way Home." Fourth year 
of publication. Vols, i., ii.,iii., each, 7s. 6d. Published 
Monthly, 6d. 



Scripture Truths; 

or, the Way of Salvation set forth in Words of Admo- 
nition, Counsel, and Comfort. Thirty-one sheets ; arran- 
ged for One Month, on a roller, in very large type. With 
introduction by the late Rev. WiUiam Marsh, D.I>. 
Twentieth Thousand. Is. 6d. 

Hand-hook to " Scripture Truths," 

An adaptation of this Work as a large-type Manual for 
the Sick Room and District Visitor. Limp cloth. Is. ; 
quarter bound, 9d. Seventieth thousand. 

The Believer^ s Daily Portion, 

A Second Series of "Scripture Truths." With Intro- 
duction by the late Rev. William Warsh, D. D. Mounted 
on roller, 2s. 



WiUiam Hunt and Company, 

Sand-hook to " Believer^ a Daily Portion.*^ 
Cloth, Is. ; quarter bound 9d. 

Daily Teachings from the Words of Jems, 

Uniform in desi^ with ** Scripture Truths." With In- 
troduction by the late Rev. W. Marsh, D.D. Large 
type, Is. 

The Hand-look to *' Daily Teaching V 

Uniform with the ** Hand-book to Scripture Truths." 
Limp cloth, Is. ; paper cover, 6d. 

Inspired Thoughts about God and His People, 

Selected from the Psalms of David, Arranged for one 
Month. With Preface by Miss Catherine M. Marsh. 
Upon roller. Uniform in design with "Daily Teach- 
ings." Is. 

Hand-look of ^^ Inspired ITwughts about God and His 
People f^^ selected from the Book of Psalms, with Hymns 
Corresponding. Arranged for one Month. Uniform with 
the "Hand-book to Scripture Truths." With Preface 
by Miss Catherine M. Marsh. In paper cover, 6d. Half- 
bound, stiff cover, 9d. limp cloth. Is. 

Daily Hymns for the Month. 

Selected and Arranged hy the late Bight Rev. the Lord. 
Bishop of Rochester. Prmted in large type, and attached 
to a roller, so as to allow of turning over for daily use 
throughout the year. 

The Children's Roll, 

Texts and Hymns, in large type, especially adapted for 
the Young. Arranged for one Month. Mounted upon 
Roller. Is. (Shortly.) 



» 



Catalogues in detail of Tracts and Books suitable for Parochial 
Distribution^ also on Baptism, Confirmationf and the Lord^s Supper , to 
be obtained on applicatioti to William Hunt and Company, 23, Holies 
Street, Cavendish Square, London. W, 



